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My purpose in this paper is to expose people wrong beliefs about the free market 
and its hiding impacts on people's spirituality by constructing a comprehensive 
Christian view on evaluating the free market. Based on previous researches done 
on free market, this paper tries to show the importance to reflect the spirituality of 
the free market. There are two levels of understanding the 'spirituality' of the free 
market. On the one hand, it refers to people's wrong beliefs concerning the free 
market. I challenge that the free market actually cannot produce the level of 
freedom people believe it can be. Ironically, it creates another form of enslavement. 
On the other hand, 'spirituality' refers to its impact on people's spirituality which I 
call the 'market spirituality'. In this part, I challenge that due to the domination and 
penetration of market into different spheres of our life, it has enormous impact on 
our 'spirituality'. Many free market values and assumptions have become our value, 
action and habit which I call them 'market spirituality: It is also important to 
declare that it is not the purpose of this paper to offer any solution to the problems I 
exposed. The reason is it requires another thorough analysis so as to see how the 
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At the time when I am going to conclude my paper, there is a news concerning the 
twelve suicidal cases happened in the grand technological factory Foxconn. ^ 
Although no report has been offered concerning these cases, such a high number of 
cases happened in a short period of time does require our reflection. I am not 
going to make any speculation on the possible causes. However, these cases do call 
us to reflect on our free market system and its underlying beliefs of the. Large scale 
of production and profit maximization are two basic elements of our free market 
economy. Consumers want cheaper goods with higher quality. Producers, 
therefore； use large scale of production to lower the cost. In order to manage a 
huge number of labour, management has to use cost effective system to manage 
their labour so that they can provide highest efficiency for the company. People 
have accepted these as our basic values and taken them for granted in our society. 
The basic belief is that since everyone is free to make their decision, we should take 
the responsibility of our own decisions. 'Freedom' has the highest value in our free 
market society. Systems are designed to protect it. Freedom in return becomes 
the justification of free market systems in our economy. This paper aims at 
challenges these beliefs, which I call it the spirituality of free market. 
There are many theologians, both Protestant and Catholic, have offered supporting 
and opposing comments on capitalism and free market. I must admit that free 
market and capitalism are different but inseparable concepts. Sometimes they are 
used interchangeably. However, it requires a much thorough investigation so that 
we can provide a meaningful research for criticizing Capitalism on top of previous 
1 From MinfiPao: http://news.mingpao.eom/201Q0527/gaalh.htm at 9:18 a.m. 27/5/2010 
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researches done. Also, 'capitalism' does not carry a univocal understanding but it is 
possible to refer to different meanings with different assumptions placed on it. In 
this respect, to discuss 'market', or 'free market', will be more specific for research 
paper in this length. There are several advantages to focus in market, firstly, it is the 
necessary component of capitalism. Therefore, the discussion of it helps us to clarify 
the understanding of one of the core components of capitalism. Secondly, I will 
argue in the later part of the paper that it is not only a means to allocate resources 
but becomes a platform to form our spirituality. 
In this paper； my purpose is to expose people wrong beliefs about the free market 
and its hiding impact on people's spirituality by constructing a comprehensive 
Christian view on evaluating the free market. It will be vague to simply say a 
critique for the free market because free market composes of a set of beliefs； system, 
economic outcome, social outcome, political outcome and spiritual outcome. 
Therefore, the subject of critique is the spirituality of the free market. I do not aim 
at providing any 'solution' to the problem I exposed for it require another detail 
research on it. I will reflect on the possible room for Christian reflection but I won't 
offer any Christian response in this paper. 
It is important to have a clear understanding of the use of spirituality in the topic. 
As free market is not a person； the spirituality of the free market does not have the 
same meaning as the spirituality of a person. Therefore, the spirituality in the topic 
refers to how people belief in the free market and how people react upon these 
beliefs. From this understanding, I challenge two main false beliefs on the free 
market. Firstly, I challenge that it cannot produce the freedom people believe it can 
provide. Secondly, I challenge that it produces what we do not expect and has 
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tremendous negative effect on our life that is the market spirituality. I will also 
argue theologians fail to provide enough address to these two aspects. 
In order to elaborate the above argument, there are mainly four chapters in the 
following discussion besides this introductory chapter. Chapter 2 will focus on 
elaborating different beliefs of the free market. These chosen beliefs constitute the 
main stream of beliefs in the field of liberal economics. Chapter 3 will discuss three 
theologians' argument for and against the free market. By evaluating their 
arguments, we can have an overview on different theological arguments on free 
market and the room for further investigation. Chapter 4 and 5 will be the main 
part of my contribution to the topic. I will criticize the spirituality in two main levels. 
In Chapter 4,1 will criticize the existential problem of the free market. That is to say, 
the free market does not fulfill what people believe it should provide to them, 
namely the freedom. This is a spirituality problem since I want to identify what 
people believe in the free market is wrong or not guaranteed. In Chapter 5, I will 
criticize the other level of the spirituality problem of the free market. I use the 
concept of 'market spirituality' to conceptualize the discussion. The discussion of 
market spirituality wants to show that not only does the promise of the free market 
cannot be realized but also these beliefs will generate unexpected outcome in our 
spirituality. 
2. Different beliefs of the 'free market' 
In order to have a thorough understanding and discussion on free market we need to 
clarify what exactly is the 'free market' we are discussing. However, there is no 
single definition of free market that could possibly incorporate all aspects of the free 
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market. Also, different thinkers will present the perspective that they find 
important to them. Therefore, in this section, I aim at clarifying different main 
streams of belief of the free market so as to set the ground clear for later discussion 
2.1 'Market' as invisible hand guided by self-interest 
It is not a simple work to define market since there are many preconceptions in our 
mind about the meaning of market. Market can be simply described as the 
mechanism for buying and selling goods and services.2 The beginning argument of 
the 'market' as a mechanism for the whole society can be traced back to Adam Smith 
who described market as the invisible hand.^ In his classic phrase,…… i t is not from 
the benevolence of the butcher, the brewer or the baker, that we expect our dinner, 
but from their regard top their own interest. We address ourselves not to their 
humanity but to their self love, and never talk to them of our own necessities but of 
their advantages 4 
According to Adam Smith's, market is where people can freely express their interest 
based on self-interest principle. Adam's description was greatly influenced by the 
dominant scientific thought in his time created by Issac Newton that there exists a 
universal 'force'.^ Given the 'force', no obvious coordination is needed as people 
will make the best choice to secure their best interest. It is obvious that self interest 
is the force he referred to as the force in coordinating the market invisibly. 
2 Rebecca M. Blank and William Mc Gurn, Is the Market Moral? (Washingtom: Brookings Institution, 
2004), 14. 
3 Daniel K. Finn, The moral Ecology of Markets (New York: Cambridge University Press, 2006), 52. 
4 Adam Smith, The Wealth of Nations (New York: Modern Library, 1937.), 14. 
s Robert G Simons, Competing Gospels: Public theology and Economic Theory (New South Wales: E.J. 
Dwyer, 1995), 30-31. 
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Therefore, market is named as the invisible hand where the social co-ordination 
without a coordinator.^ 
2.2 Market as a platform to promote prosperity of life and freedom 
The concept of market is the necessary condition of the growth of the wealth of a 
nation. Smith positioned his argument of the growth of the wealth of a nation from 
division of labour/ People start to concentrate on work they can do at a relatively 
lower cost than others； productivity increases since they begin to specialize in that 
job and less time is needed to changing jobs or training for different jobs. Smith 
further argues that the existence of a market is what makes the division of labour 
possible.8 With the existence of market, people are possible to concentrate on only 
producing one goods or one stage of the good without worrying another necessity in 
their life. Given they can freely buy and sell in the free market, people can 
concentrate on the specialized process of production. 
The underlying assumption or justification in Smith's book of wealth of nation 
concerning market is that market provides the platform for people to improve one's 
quality of life through specialization and exchange. Free market is therefore the 
place that sets people free. People can freely achieve their own life through the 
free exchange. The role of government includes two main tasks, firstly, the 
protection of private property and, secondly, the sanctity and obligation of voluntary 
contractual arrangements.^ From this view, market should be a place that protects 
6 Robin Cantor, Making Markets: An interdisciplinary Perspective on Economic Exchange (London: 
Greenwood, 1992), 20. 
7 James R. Otteson, Adorn Smith's Marketplace of Life (Cambridge, Cambridge University Press, 2002), 
173. 
8 James R. Otteson,174-175. 
9 Robin Cantor, 115-116. 
- 7 -
and facilitates people's freedom. According to Adam Smith, free market is not only 
a place for free exchange but a place person actualises one's freedom through 
exchange.1° In the later section, I will argue that, with various reasons, market does 
not necessarily guarantee this implied objective to promote one's prosperity and 
freedom of life. 
2.3 Market as a place of competition 
Contemporarily, according to the Nobel Prize winner Milton Friedman^, competition 
is the underlying mechanism that helps to guarantee the market participants 
including the consumers and producers to attain equilibrium without coordination/^ 
The reason is similar to the one advocated by Adam Smith, through the process of 
competition, sellers are free to compete with each other by providing the better and 
cheaper products for customers to choose. As a result, it is not necessary to have 
anyone to plan for other people since market participants' common motive, to 
maximize one's self interest, will guarantee that there should have the best outcome 
in the market. And since all possible profitable choices will appear in the market, 
consumers are said to be 'free' in terms of the availability of choice and the lack of 
coercion in making the choice^^. In this sense； market is the place where the 
process of competition among producers and choice of consumers are being 
facilitated. 
1° James R. Otteson,176. 
The most influential economist of the 21'' century. He is famous for his monetarist economic 
theory and the defence of the free capitalist economy. He is the founder of the Chicago School that 
is one of the key economic schools defending the free capitalist economy. 
Milton Friedman & Rose Friedman, Free to Choose Florida: Harcourt, 1990), 35. 
Milton Friedman & Rose Friedman, 35. 
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2.4 Market as a self-regulating system 
Economic historian, Karl Polanyi, defines market economy as 'a self-regulating system 
of markets; in slightly more technical terms, it is an economy directed by market 
prices and nothing but market prices/7 He emphasizes the self-regulating ability of 
the market and price as the directors or resource allocation. He rightly points out 
that decisions are directed by the market prices. This characteristic has a 
tremendous effect on the people's spirituality which will be elaborated later. As 
mentioned above, the self-regulation is, in fact； based on certain beliefs, such as 
self-maximizing, competition and self-regulation power of market. And based on 
these beliefs, the society has built its rules and determines the winner and loser. 
From economics perspective, market is the best form of resource allocation so far 
since it facilities both spontaneous decisions and promotes market participants the 
highest incentive in making decisions. It is, therefore, not the purpose of this 
paper to argue against this widely accepted view on market on resource allocation. 
The purpose of this paper is to look deeper on the influence of market beyond its 
supposed function as a platform of resource allocation. Also, I would like to reflect, 
theologically, the impact of market's penetration into our living, namely our 
spirituality. 
2.5 Private Property right as the necessary condition for free market economy 
It is very common to use the central planning economy as a counter example to 
understand the nature and advantage of the government^^. Although it will be 
misleading to say there are only two types of systems, it is good to use it as a means 
to understand how the free market works. In contrast to the central planning 
Daniel K. Finn, 12-13. 
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economy where all resources are owned and decisions are planned by the central 
government, the conditions for the existence of the free market and competition are 
private property right, limited government and the rule of law. These conditions 
serve the purpose to guarantee that there are enough incentives for market 
participants to participate in the market activities. Without the private property 
right, the incentive will greatly decrease since the profit from market exchange is not 
guaranteed. Without the rule of law, the contract made in the market is not 
guaranteed to be realized; therefore, gain may not be realized. Therefore, people 
believe private property is necessary and good since it facilitate the well functioning 
of the free market. I must emphasize there is an important value behind the private 
property right system that is exclusiveness. 
3. Review of contemporary Christian critiques of market 
There are numerous researches on free market and capitalism. They differ in their 
conclusions and ways of addressing the issue. I choose the following three 
theologians for discussion for they represent different views on the spectrum of 
arguments on free market. Michael Novak represents the supporting arguments. 
Rebecca M. Blank represents an economist as well as a theologian who support the 
economic function of the market with reservations especially to Novak's argument. 
Paul Tillich represents the other end that is against the free market in the capitalism 
from his theological framework. Although some of their main interest is capitalism 
but they have well constructed argument concerning the free market, therefore, I 
still choose them as research target. In the following discussion, I aim at presenting 
their main line of thought and showing their inadequacy. By doing so, I want to 
show the value to discuss the free market in a new perspectives which is the 'market 
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spirituality' which will be presented in Part 3. 
3.1 Michael Novak 
'Freedom is necessary condition for the exercise of practical • 
wisdom, since individuals must activate their own capacities 
for practical reasoning and make their own choices ...... 
Regarding economic choices, they require a free market/^^ 
Michael Novak is one of the Catholic theologians who supports Democratic 
Capitalism and free market economy. His supporting argument, in short, is that 
given the free market can provide the relatively best known method in protecting 
people's liberty. Therefore, people can freely exercise their creativity in their w o r k ? 
Although this line of thought is not complicate but clarification of terms and their 
relationships are needed so that we can understand fully of his argument. 
3.1.1 The concept of liberty 
'Understanding of liberty: Liberty means liberty under law 
not liberty from law. It means the liberty to do what we 
ought to do, not liberty to do what we wish to do."? 
Liberty is fundamental value that Novak's argument aims at d e f e n d i n g . His 
argument for liberty goes from two directions. On the one hand, with liberty 
people can exercise their creativity which is given by God. On the other hand, 
liberty has its intrinsic value to the community for people are united as creatures of 
Michael Novak, The Catholic Ethic and the Spirit of Capitalism (New York: The Free, 1993), 46. 
16 Michael Novak, 127-128. 
17 Michael Novak, 95. 
18 Stephen Long, Divine Economy: theology and the market (New York: Routledge, 2000), 35. 
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one creator. We are obliged to others； therefore, liberty is not just for self-interest 
but for others. ^^  Liberty is to be protected for it gives the room for people to live 
out their build-in creativity.^® According to Novak； free market economy is the only 
known social mechanism that can best protect people's liberty. This provides the 
main argument for the free market economy. Free market, by definition, is where 
people can freely express their ideas and creativity in their work. Although the 
intention is to make profit, Novak treasures the room it provide for people to realize 
their creativity. 
3.1.2 The 'co-creation' role of man 
'Social justice means the freedom to choose one's own destiny, the 
right to the pursuit of happiness: the right to choose the meaning of 
/21 
life, so declaring one's own identity before God and humankind/ 
Given that man is created in the image of God, the creator, man has the creative 
nature in themselves which is called theologically the imago Dei}^ Freedom and 
liberty therefore is not the ultimate goal or highest value. The ultimate end is the 
creativity that is the image created in the image of God.^^ A market economy is 
important not only for political freedom; it is also important for morals. In place of 
passivity and obedience, it awakens the life of active virtue}"^ For creativity is one of 
the most fundamental nature of man, it is also morally justified in defending it so as 
to protect the freedom to exercise one's creativity. From this line of thought, 
19 Michael Novak, God's country: Taking the Declaration Seriously (Washington: American Enterprise 
Institute for Public Policy Research, 2000), 22. 
Michael Novak, The Catholic Ethic and the Spirit of Capitalism, 235. 
Michael Novak, Freedom with Justice (San Francisco: Harper & Row, 1984), 161. 
“Michae l Novak, The Catholic Ethic and the Spirit of Capitalism, 117. 
“ M i c h a e l Novak, The Catholic Ethic and the Spirit of Capitalism, 117. 
Michael Novak, The Catholic Ethic and the Spirit of Capitalism, 47. 
- 1 2 -
enterprises in free market economy are views as a necessary outcome given people's 
creativity and freedom. Therefore, Novak argues that activities in free market like 
competition and investment are a way to realize people's creativity which reflects the 
image of God. There is a social dimension in the Novak's concept of liberty. 
Through people's creative work, they are not only works for themselves but for 
others.^^ 
3.1.3. The tripartite system and the sinful nature of man in a free market economy 
In defending people's liberty through the free market economy, Novak also recognize 
the sinful nature of man and the inclination of people's misuse of one's freedom. 
He also realizes that there are weaknesses in free market economy that people will 
form a habit to weight profit and loss in all matters in their life.^^ Therefore, the 
concept of liberty he suggested is a kind of liberty with check and balance?? 
Instead of living to one's will, the free market should not be stand alone but be 
balanced by other forces that guarantee the liberty is not only for the good of the 
individual but the community as a whole. 
Therefore, it is worth mentioning one of his key concepts in defending the free 
market that 'free enterprise system' should not stand alone. It cannot thrive apart 
from the moral culture that nourishes the virtues and values on which its existence 
depends� Novak quoted Pope John Paul ll's order of all three systems - economics, 
juridical and moral.^^ His emphasis is clear that economic freedom is the most 
important in human system which is only below the religious liberty. The reason is 
“ M i c h a e l Novak, The Catholic Ethic and the Spirit of Capitalism, 128. 
Michael Novak, The Catholic Ethic and the Spirit of Capitalism, 132-133. 
“ M i c h a e l Novak, God's country: Taking the Declaration Seriously, 17. 
Michael Novak, The Catholic Ethic and the Spirit of Capitalism, 127. 
29 Michael Novak, The Catholic Ethic and the Spirit of Capitalism, 127. 
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the economic freedom provides the room for people to act out their creative nature. 
The other two systems are to guarantee it functions in the correct boundary. 
3.2 Rebecca M. Blank: Criticism on Market from an economist and a theologian 
As an economics professor, Rebecca understands the mechanism and relative 
advantages of market well. Her criticism starts from her understanding of the 
market mechanism. However, she does not end on the same conclusion as many 
other economists do. She challenges the grounds and assumptions of the market 
and compares these behavioral assumptions with Christian values. By doing so, she 
wants to shows that the present free market economy promotes values that are 
contradicting to our Christian values. In short, Rebecca represents the mild view on 
free market that she understands and accepts the strength and good side of free 
market from economist's point of view but, at the same time, she fights for some 
basic Christian values should be placed above the economic values from Christian's 
point of view. 
3.2.1 The model of competitive market 
A competitive market model is a hypothetical constructed model for the purpose to 
illustrate the mechanism of the market. I am not going to elaborate the details of 
the competitive market which can be easily found in any introductory economics 
textbook in university level. What I want to elaborate is Rebecca's view on the 
misconception of the free market brought about by the concept of competitive 
market. Rebecca starts her analysis from the concept of competitive market. She 
rightly points out that there is a common misconception among people. They 
confuse the concept of a competitive market with the actual operation of the free 
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market. They sometimes use the argument for the competitive market to argue for 
the actual operation of the free m a r k e t . She therefore elaborates her arguments 
in two directions. On the one hand, she uses the competitive model, as other 
economists do, to illustrate the basic belief and justification of a free market. On 
the other hand, she compared these core belief and assumptions with corresponding 
Christian values so that we can have a grand picture on how the fundamental value 
of the market mechanism are conflicting with our Christian values. 
3.2.2. Conflicting values between beliefs in competitive market with Christian values 
In this section, I am going to elaborate several conflicting values between 
competitive market with Christian values proposed by Rebecca M. Blank. 
Self interest Vs other interested 
Self interest is not only the most fundamental assumption on economics but also the 
foundation of many economic policies and systems are based on. It therefore is not 
only an abstract assumption but affecting people's live through the policies made. 
Although self-interest would definitely be more realistic in terms of its explanatory 
power and predictive power, it is not a complete model for Christian behavior.^^ 
Self interest is a behavioral assumption that assumes the only concerns of market 
participants is their own interest. People are connected through the common 
competitive objective, that is, each of them is trying to maximize one's own interest. 
This becomes the only connection between a buyer and a seller.^^ Under this 
assumption, human interactions are very likely to be measured by the rationale of a 
Rebecca M. Blank and William Mc Gurn, Is the market Moral, 20-21. 
31 Rebecca M. Blank and William Mc Gurn, 22. 
” R e b e c c a M. Blank and William Mc Gurn, 18. 
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transaction that is by 'profit' or 'loss'. The criteria for people's decision are based 
on the individual's own interest. 
Rebecca points out that the self-interest assumption is contradicting to our Christian 
callings. We are called to love one and other not only ourselves. We need a 
community to love and be loved. Only in a community can we express and nurture 
our love. A community is not only a sum of all individuals.^^ Our faith is deepened 
in the loving relationship within a community. The bible does not call us to just love 
others but to love your neighbor as yourself (Matthew 22:39). Self interest is not 
wrong. It becomes contradicting to our Christian values when it becomes the sole 
intention and sole concerns of the market and its participants. Actually, one should 
learn how to love oneself so that he knows how to love others.^ "* Matthew 22 does 
not call us to be part of the community but to love which implies other-interested 
but not just self-interest. Other-interested can be understood in a simple way that 
we take others' benefit into our own consideration. In general economic model, 
the equilibrium or market efficiency will be calculated from the equality of private 
marginal benefit and private marginal cost. Private individual are not expected to 
take other's cost and benefit into consideration. If a public limited company take 
others', like the passengers and people living around the route, benefit into 
consideration, the management may receive enormous pressure for it is not the rule 
in the free market. Given the rule of the free market, the self-interest as the sole 
concern is contradicting to the Christian value of calling us to love our neighbor. 
33 Rebecca M. Blank and William Mc Gum, 23. 
Rebecca M. Blank and William Mc Gurn, 23 
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Poverty: a necessary consequence from competition Vs Christians' necessary concern 
As explained in part 2, competition is one of the main mechanisms that free market 
depends on to run smoothly. Given competition, losers therefore are inevitable. 
Competition is viewed as a momentum for people to do better and work out their 
potential. The justification of competition in free market economy is that the 
outcome of competition will bring a better overall economic situation, therefore, all 
will be benefited. It also conforms to what Adam Smith proposed that the market is 
a platform for people to realize their freedom after specialization and division of 
labour. From this ground poverty is therefore natural outcome and can be argued 
as necessary cost for overall economic growth. Rebecca challenges our Christian 
view on poverty. Should we accept poverty as the necessary outcome of 
competition and free market? Rebecca argues that there is a particular economic 
concern to all Christians that is a concern for the poor� She argues from both Old 
Testament and New Testament that God calls us to pay special attention to poor's 
need and gives greater value to some choices, that is, to assist the poor than o t h e r , 
Rebecca challenges one of the most fundamental beliefs in free market that 
competition is good and necessarily brings good to our life. She does not challenge 
its economic function in the free market as she understands it well that competition 
can bring economic benefit to the economy. However, she challenges whether we 
should accept the poverty as the necessary consequence from competition so that 
we do nothing about it. She recalls our Christian value to poor and to competition. 
Even though we can accept competition in our economy, we should have a sense and 
responsibility towards poor people who for some reason lose in the competition in 
Rebecca M. Blank and William Mc Gurn, 25. 
36 Ibid. 
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the free market economy. 
The Role of Government: Niaht-watcher Vs Values defender 
Placing individual freedom on the top priority, Milton Friedman reinterprets Adam 
Smith's view on the role of government. He quoted a long passage from the Smith's 
Wealth of Nation and starts to argue for Smith's proposal on government's role. 
Milton argues that Smith has proposed three roles for the government. Firstly, the 
government should protect individual in the society from external coercion.^^ 
Secondly, the government should include 'an exact administration of justice/38 j ^ g 
main purpose of an exact administration of justice is to protect the voluntary 
exchange as there must have ambiguity in contracts made voluntarily. Thirdly, 
private protection and contracts are required to be protected. Without an 
authority body to protect the contracts made and private property, no voluntary 
exchange can takes place. 
Similar to arguments developed before, Rebecca does not argue against the above 
economic roles of the government. She tries to argue whether there are other 
obligations for government that required from Christian's point of view. Instead of 
assuming the market must function well, Rebecca argues that it is not necessary to 
accept all values behind and consequences bring about by the free market. She 
accepts the basic roles of government in protecting the smoothing running of the 
market on the one hand.^® She proposes the government also need to do two 
additional jobs in the economy. Firstly, she proposes the government should limit 
the expansions of the market into areas that it should not be dominated. As one 
" M i l t o n Friedman and Rose Friedman, Free to Choose (Florida: Harcourt, 1990), 29. 
38 Milton Friedman and Rose Friedman, 29. 
Rebecca M. Blank and William Mc Gum, 43. 
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necessary condition for the expansion of market is commodification. Without 
commodification, there is no product or services to be traded. Therefore, Rebecca 
argues government should limit the unlimited expansion of the market, such as child 
labour, pornography and life and death."*® This implies that the government should 
have its own value to determine where the limit of market should set. Market will 
only follow profitability and it should not be leaved unrestrained. 
Secondly, the government should alter the market outcome in some situations. 
There are serious debates over whether the government should intervene the 
market or not. The underlying debate is whether the market is efficient or not.^i 
Instead of going into the detail of this market efficiency discussion, I will present 
Rebecca's idea briefly. She assumes that the market does not run efficiently all the 
time. Or she considers efficiency is not the sole and highest value of an economy. 
Therefore, she suggests that the government does need to help the redistribution of 
income and resources since many low income groups can never benefit from and win 
in the free market competition. Therefore, the government should intervene in 
these cases. 
3.3 Paul Tillich's critique on free market 
Paul Tillich criticizes capitalism in different places of his books. He criticizes 
capitalism as one of the major demonic forms of modernity culture. Despite he 
formed a thorough account and criticism on capitalism, he does not provide an 
explicit and comprehensive critique on market in his theology. The reason may due 
如 Rebecca M. Blank and William Mc Gurn, 44-45. 
们 Economic efficiency refers to whether the free market can bring equilibrium in product, money and 
labour market. If evidence shows that these outcomes cannot be attained by the free market, it is 
generally call a 'market failure. 
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to the immature development of market at his time. Therefore, it would be the 
capitalism that attracts Tillich's attention instead of free market. However, his 
argument against capitalism has included and assumed the dominance of the free 
market. Although he does not use explicitly the word 'free market' in his critique, 
his argument against the capitalism is also applicable to free market. Therefore, in 
the following presentation of Tillich's argument； I try not to alter his wording when 
he actually is criticizing the Capitalism but I will elaborate a how his argument is 
applicable to criticize market as well. 
3.3.1. The religious relevance of Capitalism and Free market 
There is various possible relevance between capitalism with religious discussions. 
Michael Novak defends the capitalism from religious ground for he argues capitalism 
is the effective means to secure people's freedom. By defending the capitalism, he 
defends people's freedom which he argues that it is the fundamental value of our 
humanity.42 Many people criticize capitalism from a consequential view. They 
criticize capitalism as it encourages self-interest activities and competitive 
relationship which will necessarily lead to disparity between poor and rich. People 
lose their dignity and their genuine human relationship has been destroyed within 
the capitalistic system. They believe this consequence is contradicting to the 
creation purpose of God. This polar defense and critique can never yield a 
compromise since what they describe are both 'yes and no' from Tillich's point of 
view. What they described, both praise and criticism, is in some sense true. 
However, they cannot address the heart of the problem that religion should concern 
about capitalism. Unlike others, Tillich starts his criticism from a cultural 
perspective. Using his Method of Correlation, we cannot ask a question that a 
们 Paul Tillich, Dynamics of Faith (New York: HarperCollins, 2001), 4-5. 
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person does not ask. And, from Tillich's point of view, culture is a form of religion 
and religion is the substance of different cultural forms.�3 That means, starting from 
the analysis of the culture form of the economy, we will finally end up in an religious 
analysis since every form of culture must contain certain substance of religion. 
In economic sphere, Tillich explains that the spirit of finitude of capitalism 'realizes 
itself in the sphere of activity•'� This shows Tillich's basic thought that there is a 
'spirit' behind different activities. It is also true to the free market. When Tillich 
addresses people's activities, we are actually addressing their spirit behind. 
'Religion is the dimension of depth in all of them it means that the religious aspect 
points to that which is ultimate, infinite, unconditional in man's spiritual life,� 
Tillich explains his understanding of religion in a more explicit manner in his book； 
Theology of Culture, that religion concerns the depth of different phenomenon. He 
set the link between religion and culture that there must be one or some ultimate 
concern lie under different cultural forms. This also applies to capitalism as well as 
to the free market and this is also the starting point of Tillich's criticism. 
3.3.2 Tillich model of criticism 
In this section, I aim at elaborating Tillich's critique on Capitalism in different layers. 
I begin his criticism of the depending condition of Capitalism. And I will present his 
criticism on the spirit of Capitalism and finally I will present his criticism on the form 
of Capitalism. 
们 Paul Tillich, Dynamic of Faith, 4-5. 
Paul Tillich, Religious Situation (1 of 8 in the chapter of the political sphere). 
Paul Tillich, Theology of Culture (New York: Oxford University Press, 1959), 5. 
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3.3.3 Depending Conditions for capitalism: Technical reason 
It is important to discuss the concept and role of technical reason in Tillich's model of 
criticizing capitalism. The reason is that it explains why Tillich will think that the 
running of capitalism and other realms, say political and education, will be detached 
from the religious end and why autonomy and the assumption of harmonic outcome 
will be assumed.46 in Tillich's book Religious Situation, Tillich argues that the three 
representatives of the spiritual power of the period were natural science, technique 
and capitalist economy where science is in service to technique and technique in 
service to the capitalist e c o n o m y , ^ That means that the growing importance of 
science and reason after Renaissance was on the one hand freeing people from the 
bondage of feudalism but on the other giving rise to another bondage of cutting off 
from one's ultimate meaning and concern. In Tillich's term, 'this form of life has 
become completely independent of the source of life and its meoning'^^ With the 
emphasis on technical reason, it misleads us with the means as ends. 
Given the rise of natural science and technical reason, it was assumed that human 
society will be similar to the physical world that there is a self regulating power 
behind each individual. The harmonic situation, equilibrium, will be attained if 
people are allowed to interact freely according to the preset rule of the game.49 
Individuals are projected as atomic in natural science so that they could be analyzed 
and predicted with the model of natural science. In this sense, people are assumed 
to be self-interested, called economic man, so that societal harmonic situation will be 
resulted given individuals are given freedom to act. This analysis clearly 
46 Paul Tillich, The Spiritual Situation in Our Technical Society (New York: Mercer, 1961), 4. 
Paul Tillich, Religious Situations, (Religion On-Line: 
http://www.religion-online.org/showbook.asp?title=376), chapter 1, 1 9/12. 
仙 Paul Tillich, Religious Situations, chapter 1,11. 
的 Paul Tillich, The Spiritual Situation in Our Technical Society (New York: Mercer, 1961), 5. 
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demonstrated that the free market is clearly in Tillich's mind when he criticizes the 
Capitalism as a whole. The free market was assumed as part of the main 
component of the Capitalism. 
By explaining the dominance of technical reason, Tillich project Capitalism as 
self-sufficient and affirms itself.^° This is also the critical point or starting point of 
looking at the capitalism from a religion point of view. Being dominated by the 
technical reason, capitalist society has a tendency to detach from the infinite and 
eternality. This paths the ground for Tillich to criticize capitalism from losing its 
eternal ultimate concern. The demonic characteristics and other finitudes, 
commoditization and dehumanization, of capitalism begin from this departure from 
the eternal concern. In Tillich's term, that is the problem of autonomy which lacks 
the union with the religious substance? Without the religious substance, the 
autonomous characteristics of capitalist society have created a lot of false ends for 
people living in this system. In short, the analysis of the dominance of the technical 
reason is the platform to criticize the capitalism as its form and spirit are based on 
this platform to develop. The following sections will focus on the analysis of Tillich's 
model in criticizing capitalism's form and spirit. 
3.3.4 Criticism of the Spirit of Capitalism and Free market 
As mentioned above, Tillich criticizes capitalism based on the platform explained in 
previous section. From this ground； Tillich further criticizes the spirit and form of 
capitalism. I will elaborate his criticism in the following sections step by step. 
50 Paul Tillich, Religious Situations, Chapter 1,11. 
“ P a u l Tillich, Systematic Theology vol.I (London: Chicago, 1975), 84-85. 
- 2 3 -
One fundamental question arises from previous descriptions of capitalism, that is, 
what drive the system or people in the system if there is no ultimate concern. As 
ultimate concern provide the target for people to fully devote themselves into it and 
drive them to choose among different values or concerns that are not ultimate." 
For example, people may have economic as well as political concerns where they 
may require contradicting action. Our ultimate concern will help us to make 
decision and choice over these conflicting values and situations. 
There is no ultimate concern for a capitalistic society or free market itself. That is 
not to say all people do not have their individual ultimate concern but to say that the 
system itself do not have and no not intend to lead people to have their ultimate 
concern. Without an ultimate concern, what help people choose among conflicting 
values in different matters? That question is questioning what the spirit of 
capitalism or market is. Without an ultimate concern, it must use something 
originally finite as to substitute the ultimate concern which supposed to be infinite 
and eternal. In capitalism or in free market, the spirit is profit maximization or 
self-interest and self-sufficient finitude. As explained in the above section that the 
upholding of technical reason has given the ground for the spirit of self-sufficient 
finitude. Self-sufficient finitude refers to the 'reality that is wholly governed by its 
own la\A//53 This law governed society will only lead to detachment of the ultimate 
concern. In a capitalist society or free market, the law is people's self-maximization 
intention. Following the self-sufficient finitude spirit, economists postulate that 
human beings are similar in their profit maximized motiveS�. And given this profit 
“ P a u l Tillich, Dynamics of Faith, (New York: HarperCollins, 2001), 8-12.. 
53 Francis Ching Wah Yip, Toward a critique of capitalism as quasi-religion: A study of Paul Tillich's 
critical interpretation of capitalism and modernity, 104. 
For profit here refers to a broad sense instead of an accounting sense. It 
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maximization, politic starts to serve economics based on this assumption and believe. 
That is to say, political rules begin to protect this belief in a way that to protect 
private property right so as to provide the greatest room for people to act freely and 
self-maximizing. 
The outcome of losing the ultimate concern in a free market economy has two levels. 
From the market level, the market itself has one major function is to facilitate 
people's free choice and exchange. In order to facilitate and promote free trade, 
the rules in the free market seek to protect people's private property so that they can 
freely have their profit-maximizing acts. The problem is it replaces the means as an 
end. More importantly, by substituting the profit maximizing principle with other 
originally existing values, market drive out other ultimate concerns in the society. 
The problem of free market, following Tillich's thinking, does not lie in its own 
purpose but its power to drive out other and become the major demonic ultimate 
concern. It is also one of the major criticisms by Tillich's self sufficient fmitude 
argument that once the free market system is formed, it will lead to a detachment 
with the ultimate concern.^^ 
The other level of problem lies in the personal level in participating in the free 
market. The free market in fact is not free since you are also required to follow the 
rules set to facilitate the free market. You are required to maximize profit in doing 
business. I am not saying that there is any external coercion forcing you to follow 
the rule. However, the free market is 'forcing' people to be self-interested or 
profit-maximizing through the internalized force of competition. You can still 
55 Francis Ching Wah Yip, Toward a critique of capitalism as quasi-religion: A study of Paul Tillich's 
critical interpretation of capitalism and modernity, 104. 
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choose to do business with 'other-interested' in mind, but you are either doing the 
same business with relatively higher cost or you will be driven out the market by 
force of competition or be taken over by others. This internal drive out power can 
also be described by the 'self-sufficient finitude'. Free choice or profit-maximizing 
act should not be the end for people in the system 
I call them spirit as the form or body is to serve the spirit. Profit maximization is not 
the ultimate concern but the postulate of economic system which economic and 
political rules are serving in capitalist society. 'Free economy tends necessarily 
toward infinite commercial imperialism/^^ The outcome is a finite concept become 
infinitely penetrating into different spheres of our life which does not lead us to have 
a unity but fragmented life.^^ This is both abstract and real even in our 
contemporary capitalist society, like Hong Kong. Both economic and political rule 
are made to serve the scared profit maximization freedom. In turn, this spirit 
penetrates into spheres which are not supposed to be belonging to economic sphere 
such as education, family and even church. 
3.3.5 Criticism of the form of capitalism 
Having illustrated how Tillich's critique on the spirit of capitalism as form without 
substance, I will explain Tillich's critique on the form of the capitalism. 'Being 
something means having a form The form of a tree is what makes it a tree, what 
gives it the general character of treehood as well as the special and unique form of an 
individual tree� From this understanding of form, it refers to the basic natures or 
'general character' that we can see and constitute the being of something. In the 
兄 Paul Tillich, Religious Situations, Chapter 4, 1. 
“ P a u l Tillich, Religious Situations, Chapter 4,1. 
Paul Tillich, Systematic Theology vol. 1 (London: Chicago, 1975), 178-179. 
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following, I will discuss how Tillich criticizes the form of capitalism and free market. 
I am not going to present the complete form of capitalism but to identify and discuss 
how Tillich addresses certain essential aspects of the form of capitalism. 
3.3.6 The big machine 
There are several choices for us to choose to start to understand Tillich's concept of 
form of capitalist society. We could use the 'bourgeois society', 'industrial society' 
and 'technical society' to describe the form of capitalist society.^^ However, I think 
the 'big machine' is the best one to use to describe the of the capitalist society and I 
will argue the big machine described by Paul Tillich is mainly referred to the free 
market. Tillich uses the term big machine to describe the form of capitalist society 
in various articles. One of the most explicit descriptions can be found in 'Theology 
of Peace' that he describes 
"human beings feel that their destiny is taken out of their hands, that 
an objective process on which they have no influence throws them of 
the street today, draws them into a big machine as parts and tools of 
tomorrow, and will drive them into a war of extinction the day after 
tomorrow, then no result other than utter hopelessness can be 
expected ."6° 
The big machine has some major characteristics. First of all, a Big Machine aims at 
producing one particular product. That is to say, there is one single purpose of the 
Machine. This purpose would be the spirit described in previous section； that is, 
the self-maximization rule. That is not and should not be the ultimate concerns of 
59 Yip, 83. 
6° Paul Tillich, Theology of Peace, 64. 
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human beings, however, it has been transformed as the ultimate purpose of the Big 
Machine. It is possible owing to the condition given by the replacement of and 
dominance with technical reason as explained in section 2.1 with the transcendent 
foundation of life.^^ With the dominance of the belief on supremacy of technical 
reason and the possibility natural harmonic, people start to construct a big machine 
that is automatic and is sustained solely by the techniques. This exists in the form 
of free market that the equilibrium conditions are the automatic attainable result 
from by the interactions of individuals in the market. 
Secondly, it is the subordination of one's life to the big machine. It is a machine 
since the mechanized mass loses their control and meaning of life which are only 
driven by the whole machine.^^ Using Tillich's term, the subordination is one of the 
main 'general characters' that we can observe in a capitalist society. People living in 
a capitalist society that drives them to follow the pre-set rule of self-maximization 
even they did not make a choice or realize that it is the main purpose in the society 
they are living in. Their freedom is limited by this technical reason and purpose of 
the Big Machine or the free market. The most dialectical aspect of the 
subordination is its dependence on the Big Machine. The dependence comes from 
dominance over, though not all, other alternatives for people to choose. Once the 
capitalist rule and free market is adopted, there will have less alternative can survive. 
This makes the mechanized mass have to dwell in this Big Machine. 
Thirdly, it is commodification of things and human relationships. The pre-condition 
for commodification is the existence of market. With the existence and penetration 
6 � P a u l Tillich, Theology of Peace, 66. 
“ P a u l Tillich, Religious Situations, Chapter 4, 4. 
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of the free market； the profit maximizing motivation will drive people to look for 
profit-maximizing opportunity. Having identified the profit maximization 
opportunity, commodification would be the next steps. Commodification is both 
creative and destructive.^^ For creative sense, it creates and realizes a lot of profit 
maximization opportunities. For destructive sense, it destroys many natural human 
relationship and values. By commodification I am not only referring to its sole 
function as aiming at profit but on the aspect of its destruction of humanity 
relationship including love and care which is called depersonalization by Paul 
T i l l i c h . " T h i n g s become wares - objects whose meaning lies in the production of 
profits in transactions of buying and selling, not in the enrichment of the personal 
l i f e � In the Big Machine, parts are related mechanically without love and 
humanity. Just exactly like a machine, one part of the machine move to push other 
to move mechanically. There is very little room for caring or loving relationship 
since it requires the possibility of mutual responding relationship. Without unique 
ultimate concern of each of the component in the Big Machine, they live and 'move' 
in a mechanical way. They relate to each other also in a 'machine-like' way that is 
loveless, without the sense of community with tfwm� The same concept and 
analysis can also apply to the market. The mutual beneficial rule dominates human 
relationship since the penetration of market has forced people to follow this rule. 
Fourthly, it is the depersonalization and loss of community. Paul Tillich refers it as 
the spiritual disintegration caused by the loss of the meaning of life.^^ The 
disintegration is twofold. On the one hand, it is the intrapersonal aspect called 
63 Francis Ching Wah Yip,46-47 
64 Paul Tillich, Theology of Peace, 65. 
65 Paul Tillich, Religious Situations, Chapter 5, 1. 
66 Paul Tillich, Religious Situations, Chapter 5, 1. 
67 Paul Tillich, Theology of Peace, 64. 
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depersonalization. The main reason for depersonalization is due to the loss of an 
ultimate meaning of life.®^ The level of depersonalization is deepened in the Big 
Machine since it is not an individual matter but the problem of the whole society. 
On the other hand, the disintegration also refers to the loss of community. "The 
loss of personality is interdependent with the loss of community/'^^ The reason is 
that there is no nothing in common for people to form a community/® 
In the above sections, I elaborated Tillich's model in criticizing the capitalism and 
showed that the same argument can apply to the criticism of free market. By doing 
so, I hope I can successfully demonstrate clearly the main line of Tillich's argument in 
criticizing Capitalism and how it can be relevant to criticize the free market. 
3.5 The insufficiencies of the above Christian Critique 
This section aims at explaining the insufficiencies of the above argument for and 
against the free market. I am not arguing which one is right and which one is wrong. 
I would like to discuss what do they miss in their argument towards the free market 
economy. By exposing their insufficiencies, I would like to argue how the two 
arguments that I will present in part 4 and 5 can contribute to the whole theological 
discussion on free market. 
3.5.1 Michael Novak 
Novak: Without taking into consideration of 1) the possible economic compulsion 
resulted by monopoly and other economic reason that in turn will limit our liberty 2) 
the market will form our spirituality which will limit our freedom in return. 
68 Paul Tillich, Theology of Peace, 66. 
69 Paul Tillich, Theology of Peace, 65. 
Paul Tillich, Theology of Peace, 65. 
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Novak's has successfully argued for the importance of individual liberty in realizing 
people's co-creation role. Based on this foundation, he further argues that the 
necessity to protect and promote the free market for it is the only known social 
method that can guarantee an efficient run and safeguard personal liberty at the 
same time. He supports the free market for he sees it as a means to achieve the 
end that is realizing people's liberty and creativity. 
I will argue, on the one hand, Novak based on a rather weak assumption and, on the 
other hand, he does not realize the deep and side effect of the expansion and 
domination of the free market. The first weakness of Novak is that his argument 
based on a not realistic assumption that he assumes free market can produce the 
freedom he sees as essentially important. This assumption misses the internal 
weakness of the function of market that could produce monopoly as well as market 
compulsion which I will elaborate in Part 4. On the other hand, in his argument it 
seems that he does not realize the market will generate deeper and ripple effects on 
people's life. I will therefore elaborate further how market does not only serve as a 
platform to provide people with freedom of choice but at the same time implant 
values and habits into our life. I will discuss this missing section in Part 4 which I 
termed them as 'market spirituality'. 
3.5.2 Rebecca M. Blank 
Rebecca has successfully created a model with economics soundness which we can 
create dialogue with theology. She also shows several deeply contradicting values 
and beliefs between free market and Christian community. However, she has just 
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stopped in this demonstration level without going further into investigating how 
people should live in this society with contradicting values. In this respect, I would 
argue the elaboration in Part 4 can give a more detail of explanation on why such 
contradicting values could exist in our free market society. In Part 5, I hope I could 
contribute to area where Rebecca has not touched. The discussion on market 
spirituality can help to enrich Rebecca's argument in a way that how free market and 
people's way of living are related. 
3.5.3 Paul Tillich 
I must admit that Paul Tillich has provided the most thorough critique on capitalism 
and free market economy. His critique has not been obsolete and we can identify 
the criticisms he made in his time are still existing in our contemporary economy. I 
am not going to repeat what I have elaborated in Part 3. His criticism is most 
comprehensive as compared with other models of criticisms. It evaluates the 
capitalism and free market with religious concern instead of by religious concern. 
The difference is that Paul Tillich sees the religious elements of capitalism and free 
market and evaluates them with Christian symbols. Unlike other sees capitalism or 
free market as independent with the religious realm that criticizes it by Christian 
values and doctrines. The latter form of criticism is less persuasive since there is a 
risk of if we capitalism as a separate sphere, what make religious concern relevant to 
it? However, Tillich's theory can provide a criticism that maintains a mutual 
relevance. It can explain existential feeling and questions by religious symbols. 
The two important messages in this paper can contribute to Tillich's argument in a 
way of reinterpreting his theology in a modern language. Also, with the increasingly 
complicated development of the economy, the two messages in Part 4 and Part 5 can 
help to investigate these developments with the Tillich's framework in mind. In 
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short, I would say Part 4 and Part 5 do not provide a new framework of criticism of 
the free market from Tillich's perspective. Instead, they provide a deeper and more 
contemporary context-relevant argument against the capitalism and free market. 
4. The discussion on the freedom in free market 
In the above section, I showed that there are two main inadequacies in their 
arguments. They do not address two core problems of the spirituality of the free 
market. Novak and Rebecca assume that market can really perform its main 
function of providing freedom. Tillich disagrees by using his own theological 
language. On the other hand, they didn't address how the free market would have 
effect on people's daily life. In this section, I will argue that the free market cannot 
produce the freedom people believe it to be. Therefore, it is positive aspect instead 
of a normative aspect of discussion. In order to show that the free market cannot 
produce what people believe it to be, I will present two arguments. Firstly, I will 
present briefly the economic compulsion resulted from institutional factors of the 
free market. The purpose is to show the existence of internal or structural factors 
that makes freedom is not guaranteed in free market. Secondly, I will elaborate in 
detail the slavery metaphor of the free market to argue the free market cannot fulfill 
fully and satisfactorily its basic assumed function. It, in fact, creates another form 
of bondage or slavery. 
4.1 Economic Compulsion 
I will only give a brief discussion on the argument of economic compulsion because 
there are many economists and thinkers from other fields have raised arguments 
from this perspective, though they may use different terms and present with 
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different purpose. However, since the argument of economic compulsion can 
challenge the core belief of the free market, I will present the essential arguments of 
economic compulsion. 
The understanding of economic compulsion in the following discussion will follow 
Albino Barrera's definition. He defines economic compulsion as a condition in 
which people are driven to select unappealing choices that non reasonable person 
would make under normal conditions/^ The condition may not necessarily come to 
existence intentionally. It may be caused by unintended effects from market 
transactions. The possible relationship with free market transactions and economic 
compulsion will be explained below. 
He explains the difference between coercion and compulsion in which coercion 
involved threat to the coerced and compulsion does not. People are still 'free' or 
Voluntary' in making their choices. However, the market participants under 
economic compulsion may involve very high cost in their decisions. The cost is a 
general term that involves their background； social status and ability that will affect 
their scope of effective choice that they can make. From his concept, market is not 
coercive in nature but will yield compulsive result or have ripple effects from the 
change price. 
The following section will explore some factors behind the market that are in fact 
affecting our free choice. These factors are considered as given in general 
discussion of the nature of free market. They include market structure, government 
^'Albino Barrera, Economic Compulsion and Christian Ethics (Cambridge: Cambridge University Press, 
2005), 17-18. 
72 Albino Barrera, 42. 
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welfare policy, disparity of poor and rich and the political system. These factors do 
not include all possible factors behind the market. However, these factors may 
significantly constitute economic compulsion in Hong Kong's economy. We will 
explore how these factors may constitute economic compulsion of individuals and 
analyze them with respect to Hong Kong's situation. 
4.1.1 Economic reason: Monopolistic power 
Market exchange does not conduct on a flat and uniform plane. On the contrary, 
transactions are conducted on a rough plane. The roughness refers to the nature of 
market structure. Market structure is a spectrum ranging from monopoly to the 
perfect competitive market/^ The causes and the detail structure will not be 
discussed here. However, its power in controlling market price and limitation of 
market choice will have significant effect on economic compulsion. It was just a 
naive thinking that price is simply determined by demand and supply. In reality, the 
interaction of demand and supply are not necessarily based on a fair ground. Their 
power of influencing the market price is determined by the information they get and 
their availability of choices or substitutes. ？々  These factors will affect their 
bargaining power in the market. The more information they get and the more 
options they have, the greater their bargaining power in the market. The ability to 
control will decrease from monopoly to oligopoly and losing all the power in the 
hypothetical perfect competitive market. 
However, there is no perfect competitive market in reality. All markets are 
”Economics theories has shown convincingly that factors including the flow of information, number 
of sellers and easiness of entry of the market will create different market structure. Different market 
structures will result in different level of monopoly power of the seller. 
Winston Clifford, Government Failure Vs Market Failure: Microeconomics Policy Research and 
Government Performance (Washington: Brookings Institution, 2006), 13-14. 
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imperfect to certain degree. Sellers will also try very hard to increase its monopoly 
power in different ways. For example, they can increase their monopoly power by 
monopolization, collusion, mergers and cartel/^ In Hong Kong, we can easily 
observe the nature of monopoly in many major markets. For example, two major 
supermarkets dominate the market of supermarket in Hong Kong. This is a clear 
case of o l igopoly，People, both rich and poor, are given two major choices to buy 
their daily products. Some may argue that there are in fact some other choices that 
people can choose. However, according to Barrera's concept of regressive 
unintended burden, the poorer the people are the less available choice they have. 
For example, in Hong Kong, the poorer the people the less time they have to shop 
around given they may have to work longer. Also maybe they are not affordable to 
travel around to shop for cheaper price. 
The market of supermarket in Hong Kong definitely gives a clear example for 
oligopoly and economic compulsion/^ People have two major choices for their 
daily products. Given information is not perfect. Consumers do not know which 
product they are selling at a higher price. They were compelled to choose them to 
buy their products 'freely' given the limited choice provided by the sellers and this 
market structure. The supermarket case is not a single case in Hong Kong. It is not 
difficult to identify either Monopoly or Oligopoly market in many of the public 
services. For example, the public transport is dominated by several large bus 
services and MTR, electricity supply is a clear monopoly market, gasoline supply and 
” W i n s t o n Clifford, 16-18. 
7(’ The key characteristic of oligopoly is that the market is dominated by several large sellers and they 
are possible to control the price by hidden agreement, 
“ R e p o r t from the Hong Kong Consumer Council: 
http://www.consumer.org.hk/website/ws_chi/competition_issues/competition_stuciies/1996fairtrade. 
html 
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,arguably, the private housing supply is also dominated by several large property 
developers. How could this be possible? This will be the next point we will 
discuss. 
The potential problem of monopoly is well known in the field of economics. There 
is always tendency for companies to increase their monopoly power. This in fact 
requires the government to intervene the market to limit their over-power. The 
possible way is by anti-trust law. Antitrust law is a kind of legislation aiming at 
preventing the domination of the market by a single or several sellers by maintaining 
adequate competition in the market. It is very common for countries to have 
anti-trust law, however, Hong Kong has not made any related legislation for limiting 
market d o m i n a t i o n . One will ask instantly why don't we have such legislation. 
The answer is related to the political economy. 
4.1.2 Political Reason: Political Economy 
Why don't we have the anti-trust law? Why the social security system cannot cater 
for many of the needy? Why the legislation process of minimum wage law has not 
been started yet after so many years debate and under such obvious fact of 
exploitation of poor? It will be logical for someone to ask how this can happen. 
These questions directly address the political system of the economy. There are 
two main reasons. Politically, the economy is function given the set of rule and law. 
The mechanism that the law is set would depend on the political system. In Hong 
Kong, we can see that the political economy is still dominated by some vested 
interest groups. The 800 election committee for Chief executive, the executive 
78 Report from the Hong Kong Consumer Council: 
http://www.consumer.org.hk/website/ws_chi/competitionJssues/competition_studies/1996fairtrade. 
html 
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council and the functional constituency in legislative council do make the 
government policies more favourable to large entrepreneurs in Hong Kong. 
Economically, in order to maintain the free market environment. The government 
maintains a small government and large market policy for many years. Hong Kong 
has been elected to be the most 'free' economy in the world for the last 14 years. 
Ironically, our level of disparity between poor and rich is ranked number 1 this year. 
What does this paradoxical fact imply? It does tell us the success of the 
government's positive non-intervention policy and its crystal clear side effect. In 
order to give the market participants to act freely in the market； the government 
tries to maintain the role as the infrastructure provider and night watchers only. 
The reason they use is always for the interest of public benefit as the more capital is 
attracted to Hong Kong, general public will be benefited from its increasing 
employment as well as income. We can see the government is strictly acting 
according to this principle. For example； our tax rate is one of the lowest among 
Asian major economies, we don't have anti-trust law and the debate of minimum 
wage law. 
From the above analysis, I want to demonstrate one basic nature of the market that 
it cannot produce the freedom to all participants. The poorer people or the 
consumers are always in the weak side. Sellers have the intention and both 
economic and political power to increase their monopoly power so as to limit the 
real choices of consumer. Therefore, people's choices are free with the boundary 
set by the sellers or the market structure. Does this freedom the same as the 
freedom we believe the free market can provide to us? 
- 3 8 -
4.1.3 Short Summary 
There are in fact other economic reasons and theories that can demonstrate the 
potential failure of market to produce freedom to consumers. For example, the 
imperfect information in the market can also limit our freedom/^ Given the limited 
information or asymmetric information in the market, consumers' decisions are 
always being distorted. They are being misled to make their free choice. The clear 
example is the case of retail banks selling complicated and very high risk financial 
products to low risk bearers. Some of the sellers claim the product is as low risk as 
time deposit. The underlying problem is the buyers only have limited information 
on the products. They can only trust the seller to make their free choice. The 
outcome demonstrates clearly that their free choices are being manipulated by profit 
maximize under asymmetric information condition. 
We can see clearly in the above analysis that the market cannot produce what 
people belief it can provide the freedom or free choice. I am not saying that there 
is no freedom in the free market. I must admit the free market does provide certain 
freedom as compared with other existing economic systems. However, I want to 
show, through the argument of economic compulsion, the free market does have its 
limitation and cannot perform fully on what people believe it to be. 
4.2 Slavery Characteristics of free market 
The above economic compulsion argument has shown that free market cannot 
produce the level of freedom as people believe it can be. Even more important, I 
Winston Clifford, 27-29. 
8° The monetary authority has investigated 21613 cases. 13077 cases have been settled privately 
and 1837 cases are advised to have punishment. This shows clearly that due to the asymmetric 
information, seller can manipulate the cosumers' free choice. 
http://news.sina.com.hk/cgi-bin/nw/show.cgi/^^VVl52256^1.html 
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will argue the free market system has similar characteristics of a slavery system. 
Although it claims to be a free market system, I would argue it is just another form of 
enslavement. The following section aims at identifying the slavery characteristics of 
the capitalist free market society. These characteristics are not exhaustive. They 
can be treated as an initial attempt to relate two apparent contradictory systems. 
By doing so, I hope I can establish a new perspective to look at and evaluate our 
contemporary free market society. 
4.3 Basic Characteristics of a slavery system 
Slavery system has long been existed in various culture and countries in our human 
history. It evolves greatly throughout the human history and has transformed from 
explicit to implicit. However, it has never leaved our human history. This section 
tries to explore its essential characteristics. By identifying its essential 
characteristics, we further use them to analyze our free market system. The above 
mentioned task is not easy because 'slavery systems' existed throughout our human 
history. Slavery systems include the biblical slave stories in our Pentateuch, the grand 
Greco-Roman slavery system behind the New Testament context and African slaves 
before the slave abolition policy implemented. Slavery systems continue to exist in 
various forms in different countries and cultures. Therefore, I have to acknowledge 
that the following analysis does not generalize from all slavery systems across the 
history but from a specific chosen period in the Greco Roman Empire which was 
81 
typical enough as our base of analysis. 
David J. Williams, Paul's Metaphors: Their Context and Character (Massachusetts: Hendrickson, 
1999), 111. 
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4.3.1 Backgrounds of Slavery system in Greco Roman Empire 
The complexity of the slavery system may take several books to describe all the 
details of it. Therefore, the purpose of this section is to outline a framework that 
we can use to understand the system and, most important of all, we can use the 
framework as a model to review our free market economy. By identifying the 
similarities between the free market and the slavery system, it provides a new 
perspective for us to make a Christian reflection. 
The slavery system is undoubtedly as the major infrastructure of the Roman Empire 
one of the most representative on in human history. Quantitatively； slaves and 
freed person (slave being manumitted) constituted around 35 to 40 percent of the 
total population in the Roman Empire.^^ Qualitatively, the slave system penetrated 
into nearly all occupations and families in the Empire.®^ Slaves didn't just work in 
low skilled jobs but also in high class professionals, such as doctor, accountants and 
managers. Owing to this complexity, it required an effective system to manage it. 
It was not as many people believe that it can simply be managed by 'brute force' or 
simply by law but required a system that can on the one hand maintain their 
incentive in their job and, on the other hand, be controlled by the master. That is 
not to say, positive incentive means was the only tool to manage the slavery system. 
Coercion and physical torture was common but simply not the whole picture or not 
enough. One of the main tasks of this paper is to draw our attention to those areas 
that our general impression may miss and have similarities to our present context. 
Keith Bradley, Slavery and Society at Rome (Cambridge: Cambridge University Press, 1994), 12. 
83 Dale B. Martin, Slavery >!\s Salvation: The Metaphor of Slavery in Pauline Christianity (New York: Yale, 
1990), 1-3. 
Keith Bradley, Slavery and Society at Rome (Cambridge: Cambridge University Press, 1994), 4-5. 
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4.3.2 Structure of the working relationship: Dehumanized structure 
Slaves were treated as tools rather than a respected human being. They were used 
by the master to maximize their profit. Legally speaking, in the Roman Law 
dominica potestas 'the power of ownership', stated that slave was absolutely subject 
to the will of his or her master. Slaves were classified as chattels not persons and 
could be traded at the will of the master.®^ There were cases that masters treated 
their slaves humanely； however, the whole system did not guarantee such case. The 
main characteristic of this system was that they will look for policies and strategies 
that could maintain their productivity. 
The large supply of the slaves also determines the way they treat their slave. As 
slaves supply were abundant through the captives of enemies in victory of wars. 
For the first two centuries, fighting against external enemies was continuous and 
therefore provided large supply of slaves.^^ The large supply of slave in Roman's 
time affected the way they treated the slaves as they were not scarce at all. 
Although some slaves worked in a more specific profession will be treated with more 
privileges since their professional skills were relatively scarcer. However, it did not 
change the nature of the working relationship that they were mainly treated as a tool 
instead of a human. 
David J. Williams, Paul's Metaphors: Their Context and Character (Massachusetts: Hendrickson, 
1999), 112. 
86 Keith Bradley, Slavery and Society at Rome (Cambridge: Cambridge University Press, 1994), 31-32. 
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4.3.3 Social status: Alienation 
Patterson identifies the social status of slaves as 'social d e a t h ' " Slaves were totally 
uprooted from their original family and society mainly because they were captive 
from war. They have no social status beyond the coverage of their masters. On 
the other hand, some born slaves have to replace their family name to their masters' 
name. This identity shift was due to the fomilia structure at the time.88 Familia is 
an important concept to understand the slavery system in Greco-Roman system. 
Familia refers to the relationship between the slave and his household. One is in a 
familia was anyone who was under the direct power of the paterfamilias. It 
includes both direct family members and indirect family member. To be without a 
familia, one suffers the ultimate social death. 
The above mentioned social status can be described as alienation and total 
dependence. They got no help beyond their slavery relationship with their master. 
They had no bargaining power over their own life. They were totally dependent on 
their master. This created another social pressure for them to rely on their master 
relationship. Even for slaves being manumitted； called freedmen, they had to 
maintain a patron and client relationship with their previous masters or other 
masters. That is to say, they still worked for masters but in another kind of 
relationship only. Patron client relationship was an inherent in the Roman's social 
system. Slaves and freedmen were dependent on the powerful patron in their 
89 
living. The client will provide services and help for their patron in need. 
87 Orlando Patterson, Slavery and Social Death: A Comparative study (London: Harvard, 1982), 38. 
88 Sam Tsang, From Slaves to Sons: A New Rhetoric Analysis on Paul's Slave Metaphors in His Letter to 
the Golatians (New York: Peter Lang, 2005) 47. 
89 Dale B. Martin, Slavery os Salvation (London: Yale, 1990), 25-26. 
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4.3.4 Incentive system: Another form of Economic Compulsion 
The slavery system was not only part of the Greco Roman system but also an 
inevitable part of it. It was the necessary part of the whole Roman system that 
provided the cheap and abundant supply of labour force to sustain the Roman 
economy. Therefore, labour's motivation must be one of the major concerns in 
managing the system. In this perspective, both Orlando Patterson and Dale Martin 
agreed that both manumission and peculium were important incentive systems 
built-in the slavery s y s t e m， T h e y agreed that it was not enough to use 'brute 
force' to maintain the huge slavery system. Ronald Findlay also agreed that 
incentive system； especially for certain types of work, were the most cost effective 
means to manage the slavery system.^^ As far as the means of the incentive system 
were concerned； we can classify them into two main types. The first type can be 
called transitional incentive. These incentives serve the purpose of keeping the 
motivation of the labour to work in certain job with satisfactory quality. The second 
type can be called ultimate incentive. The ultimate incentive serves the purpose of 
keeping the labour in its present position in the social structure. 
The transitional incentive 
The transitional incentive in the Roman slavery system was in form of peculium and 
upward mobility of slaves. Concerning peculium, it was clear that masters had the 
exclusive claim on properties and power over his slaves. However, they did allow 
them to have peculium that may be defined； by Patterson, as the investment by the 
master of a partial, and temporary, capacity in his slave to possess and enjoy a given 
90 Although Martin used upward mobility to describe the whole incentive system, they were referring 
to the same aspect of the system. 
91 Findlay, Ronald. 1993. "Slavery, Incentives, and Manumission: A Theoretical Model." In Trade, 
development and political economy: Selected essays of Ronald Findlay, 299-309. Economists of the 
Twentieth Century series., 1993. EconLit, EBSCOhosf (accessed February 18, 2010). 
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range of goods.�� For example, the master may allow the slave to keep certain 
amount of grain from the land they grow. However, the land will seldom be given 
to the slave. It was clear the peculium was given for the master's benefit rather 
than for the slave.^^ It was just another form of tools to keep the momentum of the 
slave. 
The other form of transitional incentive was upward mobility, or simply called the 
promotion opportunity. There was great diversity in works among slaves. From a 
broader sense； Romans divided slaves into two categories, slaves belonged to city 
household was called familia urbans, and slaves belonged to rural household was 
called familia rustic/. Their jobs varied greatly from doctor and financial 
administrator in household of elites to shepherd and gardener in rural household， 
Slaves had different status within a hierarchy of a familia. There were some tasks 
that were by nature superior than others such as some managerial slaves would be 
superior in status and work nature than slaves being s u p e r v i s e d，G i v e n this 
hierarchy, slaves were possible to get promoted within this hierarchy. There were 
cases that slaves could climb from very low status to very high (freedman) s t a t u s " 
I argue that this promotion opportunity or upward mobility was just another form of 
incentive system for the purpose of monitoring the labour at a lower cost. 
Orlando Patterson, 182. 
Orlando Patterson, 182. 
Keith Bradley, Slavery and Society at Rome (Cambridge: Cambridge University Press, 1994), 58-63. 
'Familia' refers to anyone who was under the direct power of the Paterfamilias. Literally, it means 
'one who was in the power of another/ 
96 Dale B. Martin, 30. 
97 Dale B. Martin, 30-31. 
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Ultimate incentive 
Among all the incentives given by the master； manumission should be the most 
important one. Patterson also identified that we have to view manumission as a 
creation given by the master. 'Manumission is not simply an act of creation: it is, 
rather, an act of creation brought about by an act of double negation initiated by the 
freely given decision on the part of the master to the part with something - his 
power - for nothing� Patterson gives a very clear interpretation of the nature of 
manumission. However, he didn't explain why manumission existed in the first 
place and their role in the whole slavery system. 
On the other hand, it is worth discussing how could the slave be manumitted. First 
of all, the master had the absolute right for slaves' manumission. There were 
various reasons for the master to 'set free' for slaves. The most common reasons 
/ 
include sickness, old age or as reward. Sometimes, the master will make an 
agreement with slave that they can use cash, generated by the peculium, to 'buy' 
their freedom.^^ This in fact doesn't make sense since all property and the right to 
manumitted are all belong to the master. How can someone use one's own 
property to buy one's other property? Therefore, I argue that the ultimate purpose 
of manumission was to keep slaves in their present position with motivation. This 
was just another form of compulsion or form of enslavement. The difference 
between the compulsion in this form and 'brute force' is the incentive system makes 
use of slaves' inner motivation but 'brute force' makes use of their fear. I do not 
mean to argue all kind of incentive systems are compulsion. I argue the incentive 
system in the slavery system is only a form of compulsion since its purpose is clearly 
98 Orlando Patterson, 210-211. 
99 Keith Bradley, 159-160. 
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to control rather than for the benefit of the participants. 
The compulsive nature of incentive systems 
The above mentioned incentive systems seems to be benefit given to slaves. 
However, I argue they did not. The underlying purpose of the incentive system was 
to serve the master to gain the maximum productivity with the lowest cost. The 
main reason is that they were not given to all slaves but existed as a possibility 
among the slave so as to keep them with momentum in work only. As the Roman 
Law； Lex Fufia Caninia of 2 BC limits set limits to the number of slaves an owner could 
set free in his will•咖 The purpose of the legislation is by no means to encourage 
manumission but to control the number of freedmen in Roman economy and 
maintain the whole slavery system.肌 Again, this policy serves the master instead 
of the slave. 
4.3.5 Short summary 
The purpose of the above sections is to identify the characteristics of an ancient 
slavery system that would possibly help us to form a framework to make comparison 
with the present free market society. In the following section, I will argue that the 
so-called free market society also composed of these characteristics. The difference 
is the form not the essence of the characteristics. 
4.4 Slavery characteristics of the free market 
In the following section, I try to show that the free market also possesses the 
characteristics list in the above section. It has these characteristics does not make it 
Keith Bradley, 156. 
i � i Keith Bradley, 158. 
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becomes a slavery system. It is also not the purpose of the following section. By 
showing its slavery characteristics, I want to demonstrate the enslaving nature of the 
free market system and its nature is not that free as people may believe. 
4.4.1 Working relationship: dehumanized structure 
'Although the slave was owned while the worker was rented, 
they both worked not as independent producers for the market, 
but as dependent agents subject to direct and, on many 
occasions, coercive discipline.'^ 
With increasing mechanization； specialization and division of labour are practiced in 
modern production process； production unit are more like a giant machine. 
Labours are more like a component of a big machine, just as what Tillich described. 
Their life are fragmented.朋 Their value in the company or in the society is mainly 
measured by their instrumental value that is their wage or market price/o^ The 
structure of the working relationship can be simply divided into two levels； namely 
the entrepreneur and the labour. The entrepreneur is responsible for the 
determination of objective, structure and the nature of different business, whereas, 
labour just provide human effort in various kinds. In return, the entrepreneur will 
receive the residue after deducting all cost which is generally called profit. Labour 
will receive wage in relationship to their effort or performance. 
No matter one works in a slavery system or in a production unite of private 
i�2 Persky, Joseph. 1998. "Wage Slavery." History of Political Economy 30, no. 4: 628. EconLit, 
EBSCO/iost (accessed March 18, 2010). 
i�3 Erik Brogman and Felix Wilfred, eds, Theology in a World of Specialization (London: SCM, 2006), 
80-81. 
i�4 Wage can be seen as a price for the selling of labours' working hours. 
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enterprise in the free market, one is a tool in the production process. They are 
treated as means to maximize profit. Their talents are measured by the value of 
their contribution to the company or familia. Slave or labour works for the 
company but not the other way round. The company serves only one purpose in 
capitalist society, that is, to maximize profit for the entrepreneur. Production units 
in private sector are neither serving their consumer nor serving their labour. This 
relationship is a kind of exploitative and dehumanized one since both the consumers 
and labour are not treated as person but a tool only. 
This structure of free market economy has two similarities with the slavery system. 
Firstly, it is the master or the entrepreneur determines the objective and value of the 
slave or labour. Although we are free to join the labour contract, our instrumental 
value and work objective are fixed by the entrepreneur. One may argue from the 
labour mobility concept that labour can change or choose different job so that they 
are different from slave. However, labour mobility is limited to a number of 
institutional factors such as skills, qualification required, age, bargaining power, 
working experiences and the type of society. The other similarity is that both 
labour and slave were treated as tool rather than an end. This fragmentation of the 
person with his function has tremendous effect on our s p i r i t u a l i t y . P e o p l e were 
rewarded for their performance or 'function' in the production process but they lose 
other parts of a person or the holistic of a person. That is also why many secular 
sectors and Christian spiritualities put so much emphasis on '1' of the self who seeks 
wholeness 严 
105 Erik Brogman and Felix Wilfred, eds, 81-83. 
咖 Erik Brogman and Felix Wilfred, eds, 83. 
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4.4.2 Social status: Alienation 
Competition is the fundamental force that capitalist city relies in order to generate 
enough incentive to have sustainable growth. Economy is defined as rule of the 
game by Nobel Prize Winner Ronald Coase.丄。？ The main difference among 
economies is the rule set to distinguish between winner and loser. Different rules 
generate different incentive for people to do the best they can so as to win in the 
game. The uniqueness of capitalist economy lies in its dependence on private 
property right system. The higher proportion of property is distributed through the 
private property right system means less is intervened by the government and 
implies less tax and less social benefit will be provided by the government in general. 
Based on the above brief explanation, we can better understand why Hong Kong will 
be ranked number one in 'freedom in market operation' and 'disparity between poor 
and rich'. The simple relationship is that, on the one hand, the private sector is 
allowed to do their business with minimum constrains by the government. There is 
no minimum wage, no antitrust law and the lowest rate and simplest tax system in 
the world.108 On the other hand, the government provides the least protection for 
the poor or the people belong to the lower class in Hong Kong's social structure. 
This creates another form of 'alienation' of the poor. 
The alienation in slavery system refers to their reliance on the fa mi Ha due to both the 
Roman social structure and slaves' up-rootedness from their own family. Although 
i�7 Roger LeRoy Miller, Economics Today (New York: Addison Wesley, 1997), 118-120. 
舰 Antitrust law aims at preventing companies to form alliance or merge so as to dominate the 
market share. The reason to prevent a dominated company is to restraint its power in controlling the 
price since the higher market share of the company the greater its power to control the price in the 
market. 
- 5 0 -
the cause for alienation is different, poor people face similar alienation in capitalist 
society. The alienation exists in form of lacking of upward movement opportunity, 
inadequate purchasing power in our free market society and lacking of supporting 
net\A/ork.io9 Given the great disparity with the rich, poor have to work longer and 
harder which leaving less room for their family and taking care of their children. 
This creates another problematic cycle for their next generation. Their next 
generations usually get less support and caring from their parents in these poor 
families.110 This is always referring to the problem of trans-generational poverty. 
Another reason for the alienation comes from the lacking of purchasing power in the 
free market society. The availability of freedom of choice in free market society 
definitely depends on the ability to buy. With adequate purchasing power in free 
market, you are definitely not free. From this simple logic, we can understand the 
poor people in Hong Kong and in other free market society are expelled from the free 
market since they don't have the purchasing. The result is that they live in the less 
convenient location, study in less favorable environment and having the less choices 
than richer people. 
The above analysis tries to draw our attention to the inherent natures of the 
capitalist economy that could result in alienation of the poor people. That is not to 
say other social classes do not suffer from alienation but require a much longer 
section to explain which is not the aim of this paper. 
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4.4.3 Incentive system: Another form of Economic Compulsion 
I have argued in previous section that there were built-in incentive systems in the 
slavery system for the purpose to manage the slaves at the lowest cost. In this 
section, I will show that there are similar built-in incentive systems in a capitalist 
society. 
Transitional incentive 
The transitional incentive is the wage the labour receives in their job. It is so clear 
in our common sense and in basic economic theories that labour's motivation will be 
closely linked with the wage payment system the entrepreneur used in the 
contract.Ill The benefit they receive can keep their motivation in their present job. 
It is not just determined by the absolute amount but by the relevance of the wage 
paid to their performance. In general, the closest relevance between the wage and 
the performance, the higher will be the working incentive of the labour.u� 
Ultimate incentive 
I argued that manumission was the ultimate incentive in slavery system. The 
existence of this ultimate incentive is to keep the stability of the whole system 
instead of the motivation in individual job only. In capitalist society, I argue the 
concept of freedom serves the same purpose as the ultimate incentive. I am not 
going to discuss the philosophical level of the freedom in this paper. I will only 
argue its function in a so called free market economy. What freedom is guaranteed 
� Roger LeRoy Miller, 122. 
� This relationship is best explained by Prof. Steven N.S. Cheung's contract theory. He used the 
theory of transaction cost to explain how different types of contracts are chosen in different 
occupations with aim to maximize labour's working incentive at the lower possible transaction cost in 
monitoring the labour. 
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in a free market? I have argued in previous section that it can only guarantee the 
negative freedom that is free from any external coercive force for our c h o i c e . � 
However, the positive freedom will depend on our purchasing power which depends 
very much on our income and wealth level. 
I will argue that the freedom advocated in the free market economy is just another 
form of enslavement. I am not providing a thorough explanation behind the claim 
but to point out the apparent justification for the claim only. First of all, by 
protecting the negative freedom of al l the system therefore protects the positive 
freedom of some only. The increasing globalized income inequality confirms this 
view since income inequality spread in the same pace as the globalization process/^"* 
Branko Milanovic demonstrates that the level of inequalities among different 
countries is rising across different measurements of income inequalities since 
1940.115 I am not saying that there is a definitely causal relationship between the 
capitalist and income inequality but to show their close relationship historically and 
theoretically. In short, with income inequality spread together with the global 
capitalism, we may conclude that higher proportion of people cannot enjoy the 
ultimate positive freedom though more people enjoy the negative freedom. 
The disparity between poor and rich reflects more than the wealth and income 
dispersion. It reflects the inherent inequality generating nature of the capitalist 
system. Also, more importantly, it reflects the freedom advocated by the free 
market can be another form of enslavement by those enjoying relatively higher level 
� F . A . Hayek, The Road to Serfdom (London: Routledge & Kegan Paul, 1962), 24-29. 
David Held and Ayse Kaya, eds, 26-33. 
115 He shows that the Gini coefficient was rising from 0.37 in 1940 to 0.51 in 2000. David Held and 
Ayse Kaya, eds, 30. 
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of positive freedom. 
4.4.4 Short Summary 
From the above discussion we can see that free market only guarantee us to have 
free options to choose and free from governmental coercion. However, given the 
nondemocratic political system, the government policy can use its power of law and 
rule making to design the rule that is favourable to certain more powerful groups of 
people through the market operation. Under this political and economic system, 
economic compulsion is possible to be coexist with the free market system. And in 
fact, it does. Using the story used by Barrera, compulsion would be involved when 
someone is being brought to an island and given a job that is less favourable than he 
could have without being brought to this island. Therefore, the key to determine 
whether Hong Kong poor people are under such economic compulsion depend very 
much on do we agree that we can have a better situation if the government policy 
does not incline to the large entrepreneurs. 
5. The critique of the spirituality of market by the concept of 'market spirituality' 
This chapter aims at criticizing the unintended effects of free market on individual's 
spirituality. The main line of argument is first to construct and define the concept 
of market spirituality and then to show how our spirituality has been dominated by 
the market spirituality. The domination is mainly come from our consistent and 
daily participation of the free market activities. There are mainly four sub sections 
in the chapter to illustrate the above argument. In the first section, I will introduce 
the basic understanding of the concept 'spirituality'. The concept and 
characteristics introduced in this section will form the foundation in other section of 
the concept of market spirituality. In the second section, I am going to construct 
the concept of market spirituality and its formation process. In the third section, I 
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will elaborate different aspects and levels of market spirituality affecting our life. 
Finally, I will elaborate the theological significance generated from the concept of 
market spirituality. 
5.1 The ground of understanding spirituality 
Before discussing the concept of spirituality in detail, I would like to explain the 
reason to use 'spirituality' to conceptualize the impact of free market in people's life 
instead of other possible concepts. There are in fact many other choices that could 
possibly be u s e d ， F o r example, ideology generally refers to a theory, or set of 
beliefs or principles, especially one on which a political system, party or organization 
is based.117 it can only help to describe the cognitive level which people accepted 
the market rationale as their basic value of life. Besides, 'form of life' can also be 
used to describe the impact of the free market on the way of living such as 
consumer-entered living and standardization of living brought about by division of 
labour. However, it can't help to describe the relationship between one's beliefs 
and their action. 'Habits of heart' can help to illustrate some habits that people are 
formed unconsciously so that they will do or think in certain ways. However, habits 
may not be able to describe the deep level of impact that I want to illustrate. For 
example, the word cannot fully describe the impact on people's searching for their 
ultimate meaning of life. Therefore, in order to include different levels of influence 
that the free market has exerted on us, I would choose to use the word 'spirituality'. 
In order to elaborate the concept of market spirituality, I will elaborate my 
understanding of spirituality in the follow discussion. The reason is that there are 
Thanks for Prof. Francis Ching Wah Yip to advice me the necessity to discuss the choice of using 
spirituality instead of using other concepts like ideology, forms of life or habits of hearts. 
� Cambridge On-line Dintionary: 
http://dictionaryxambridge.org/spellcheck/british/?q=a+theory+or+set+of+beliefs+or+principles+es 
pecially+one+on+which+a+political+system+party+or+organization+is 
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numerous understandings of the concept of spirituality. There is none and can hard 
have one unique definition of the concept of understanding of spirituality. Its 
understanding varies from some Christians' view as inner personal experiences with 
God to secular view as values of life, which will reflect in different areas of our l i f e， 
Therefore, I will first elaborate my understanding of spirituality and explain why I will 
stand on that ground. 
Spirituality is no longer a religious word nor is it well defined. Not only will different 
religions talk about spirituality and spiritual practice but also different secular sectors 
talk about the concept of spirituality. The possible understandings range from the 
understanding of experiences and relationship with God to different 'worldly' 
values.119 In Christian, spirituality practice may refer to different practices to train a 
closer relationship with and faith in God, such as the Lectio Divina and Wesley a 
Despite there is significant diversity in understanding spirituality among Christian 
groups, we could possible find some common grounds in the understanding of 
spirituality and build our concept of market spirituality upon it. This defining job 
will be done in the next sections. 
In other religions, spirituality may refer to the meditation that tries to touch our 
inner self.^ ^^ In areas without religious belief, spirituality may refer to ones' own 
deep values that may reflect on our many different important decisions in different 
Donald Dorr, Time for a change: afresh look at spirituality, sexuality, globalization and the church, 
(Dublin: Columbea, 2004), 9. 
119 Donald Dorr, 36. 
12�Robin Maas & Gabirel O'Donnell, Spiritual traditions for the contemporary church, (Nashville: 
Abingdon, 1990), 303. 
Daniel A. Helminiak, The Human Core of Spirituality (New York: State University of New York, 1996), 
32. 
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spheres of our life. ^^ ^ Although there are great divergence among different 
religions and secular understandings, they are interested in people's deepest 
meaning and their relationship with their forms of life. Although different names 
have been used to described it and different ways have been proposed, they are 
interested in the deepest self who representing one's own values or ultimate 
concerns. Since it is not the purpose of this paper to give a comprehensive study on 
all theories of spirituality, I will present the perspective that I think is relevant to our 
discussion in the section of market spirituality. 
5.2 Basic Characteristics of spirituality 
In the following sections I will list and elaborate several basic characteristics of 
spirituality that the concept of market spirituality will base on. They are not 
exhaustive but are essential for the discussion in later sections. 
5.2.1 First-order and second-order experiences of Spirituality 
Spirituality sometimes is easily linked up with mysticism which refers only to the 
individual's most inner experiences with or without God. However, it should not be 
the whole picture. On the one hand, one must admit that there are first-order 
experiences. This is not directly related to whether one admits that there is a God 
or not. On the other hand, when we start to discuss spirituality, we have already 
involved in the second-order level of spirituality. The reason is that when we are 
reflecting upon the experience of our first-order experience and put in into a 
123 
systematic and organized way, it belongs to second-order experiences. That is to 
say, there are two levels in understanding spirituality. One is the existential and first 
122 Daniel A. Helminiak, 34-36. 
123 Robin Maas & Gabirel O'Donnell, 11-13. 
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person experience level and the other is a reflective level which comes from the 
first-order experiences. 
5.2.2 The trainable quality of Spirituality: Ascetical and Mystical aspect 
There are two essential components involved in the concept of spirituality. As 
mentioned above, it is hard to deny the existence of mystical portion or first-order 
experiences of our spirituality. Also, one must admit that the first-order mystical 
experiences cannot be described crystal clear in second-order. Therefore, there 
must involve speculative element in the second-order discussion. That is not to say, 
the second-order discussion is a wild guess but we have to be aware that we are 
using different terms or concepts so as to imitate the first-order experience. The 
criteria to judge whether these imitations are good or not depend on whether these 
concepts can help us to explain people's decision, feeling and reaction in different 
circumstances. 
Besides the mystical aspect, I believe there is also ascetical aspect of our spirituality. 
This also forms the foundation of the understanding of market spirituality. Ascetical 
aspect of spirituality concerns the efforts that free and responsible individuals have 
to make to form our own spirituality. The term ascetical comes from the Greek 
word askesis, which means 'training?^^ it involves, from Christian point of view, the 
studies of active life which the people are active in doing various jobs in order to be 
more Christ-like/" Not only among Christians, people are doing and seeking 
different ways to 'train' one's spirituality. Theologians pay much attention in 
looking for the correct elements in the Christian spirituality, such as the correct 
Robin Maas & Gabirel O'Donnell, 14-15. 
Arthur Holder, The Blackwell Companion to Christian Spirituality (Oxford: Blackwell, 2005), 23. 
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doctrines and Church liturgy. Although different debates may come from different 
beliefs； they do reflect one general assumption of them that is what people believe 
and regularly do will have impact on people's relationship with God or their form of 
life. However, upon this assumption, I will argue in the next part that people 
overlook another important aspect in affecting our spirituality that is the 
unintentional aspect. 
5.2.3 The unintentional ascetical aspect of spirituality. 
For ascetical, I refer not only to the intentional way but also the unintentional way. 
For intentional ways, there are numerous Christian spiritual theologians suggesting 
different practices for people to train their spirituality. For example, Catholic's 
Ignatian spirituality emphasizes the highly structured spiritual exercises aiming at 
assisting people in seeking and finding God's will and put it into one's actual practice 
in life.126 Also, the original spiritual exercise suggested by Ignatius required thirty 
days well structured programs. The underlying assumption of the spiritual exercise 
on people's spirituality is that our spirituality can be trained through repeating 
process through step by step carefully designed steps. Besides, Protestant preferred 
to speak of 'piety' instead of 'spirituality' as the latter suggested a 
works-righteousness approach to the life of f a i t h ? Anglicans preferred the term 
'devotion' as we can see from the Anglican's spirituality is strongly based on the Book 
of Common Prayer. The Book of Common Prayer contains elements that are both 
practical and t h e o l o g i c a l 严 The most important implication I want to draw from 
the above views on spirituality is that they all assume the 'trainable' quality of 
people's spirituality. 
126 Robin Maas & Gabirel O'Donnell, 174. 
… A r t h u r Holder, 22. 
Arthur Holder, 22. 
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Given the trainable quality of our spirituality, it will not only be trained through 
intentional method and ways. I will argue in detail in 4.3 that our spirituality is also 
possible to be trained through consistent and repeated participation in similar 
activities which carries the same rules, same value and same consequences. These 
'same' have the same effect of intentional spiritual practice. They affect our 
pathway of knowing, acting and relation with others including our God. Therefore, 
this unintentional trainable quality of spirituality is one of our basic foundations of 
understanding the concept of market spirituality. 
The concept of unintentional formed spirituality is important and often neglected. 
Scott W. Alexander does not recognize the unintentional formed spirituality. He 
distinguishes between spiritual practices with causal spiritual hobby by intentionality. 
For those intentional practice is to train our spirituality and the other unintentional 
will only be called the spiritual hobby/^^ I can hardly agree with this distinction. I 
think to neglect the importance and the influence of unintentional factors in 
affecting our spirituality will be one of the big reasons for the unfulfilling answer 
provided by different religions. They only prepare what they think is right. They 
oversee there is pulling force behind our spirituality in our daily routine and life 
pattern. David Ray Griffin suggests that there is a reciprocal relation between the 
society and its members' spirituality/^® He believes that 'a society's customs and 
laws reflect the spirituality of its members and, on the other hand, the spirituality of 
the members is largely shaped by the nature of the soc/efy/切 I think David is right 
Scott W. Alexander, Everyday Spiritual Practice: Simple Pathways to Enrich your Life (Boston: 
Unitarian Universality, 1999), 5-6. 
13° David Ray Griffin, Spirituality and Society (New York: University of New York, 1988), 2-3. 
David Ray Griffin, 2-3. 
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in identifying the reciprocal relation between the society and the members' 
spirituality. People will not intentionally train their spirituality through the daily 
participation in the society's activities. However, their relationship cannot be 
neglected. The following section seeks to elaborate the linkage between the two. 
Church or theologians do provide different spiritual practices for Christians so that 
they can be 'trained' to be more Christ-like. Christians' spiritual training has their 
clear and explicit subject that is our Trinitarian God. However, they seldom discuss 
the same effect on our spirituality through daily participation in the free market 
activities. As I mentioned before, market is an invisible hand where people conduct 
interaction according to the rule of free market. There is no authority setting rule 
to train people with 'market spirituality' but people are being trained unintentionally 
through their participation in the market. It is on this ground that I would like to 
draw the attention of theological discussion in discussing the impact of free market 
on our spirituality. 
In short, from the above discussion, the concept of spirituality in the following 
discussion has four characteristics. Firstly, it has different levels, which will be 
elaborated in the following section. Secondly, spirituality refers to both first and 
second order of experiences but we can only reflect and discuss about out second 
order experiences. Thirdly； there are both mystical and ascetical aspects of 
spirituality. Our following discussion will mainly be based on the ascetical aspects. 
Fourthly, for ascetical aspect of spirituality I refer not only the intentional but 
unintentional process. The following elaboration of market spirituality is built upon 
these characteristics of spirituality in a free market context. 
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�5.3 The understanding and basic assumptions of Market Spirituality 
The name market Spirituality implies that there are at least two components in the 
concept. For spirituality, I mainly refer to the common grounds generated from the 
above discussion. For 'market', I refer it as the origin of a specific spirituality. This 
is a new term invented to describe certain qualities resulting from the penetration 
and dominance of the free market in our life. In the following sections, I will first 
elaborate the assumption and basic nature of the concept of market spirituality. 
The approach used here is more like social sciences approach to spirituality. The 
social science approach to spirituality started not later than 1990s. ^^ ^ 
Representative researchers like Wade Clark Roof's The Spiritual Marketplace: Baby 
Boomers and the Remaking of Religion (1999) and Robert Wuthnow's Creative 
Spirituality: The Way of the Artist [2001)}^^ Their work is also focus on analyzing 
how the social situations and sociological context will affect a specific group of 
people's spirituality. Their basic assumption of the separation of religion with 
spirituality distinguishes their research with other religious research. However, 
there is a fundamental difference between the social sciences method with the 
method in this paper. Although we look into the problem in the similar perspective, 
we start from a different ground for analysis. Whereas social sciences approach 
relies lots of questionnaires to form their ground, the analysis in this paper use more 
philosophical approach in arguing the relationship between the social context and 
spirituality. 
Before constructing the structure of analysis, I will briefly discuss the meaning I refer 
132 John A. Coleman, "Social Sciences," in The Blackwell Companion to Christian Spirituality, ed. Arthur 
Holder (Oxford: Blackwell, 2005), 289-291. 
John A. Coleman, 292-295 
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to as market spirituality so that we have a brief idea of what it is before we move into 
the detail of it. For market spirituality, I refer to the outcome in people's life 
through their constant participation in the market activities. Although people do 
not intentionally train their spirituality through the participation in market activities, I 
will argue in the later section that people are being motivated and cultivated with 
the market value and rules. Market itself is not a value free and, therefore, will 
affect our values, both temporary and ultimately, attitudes and way of living through 
the people's participation in the market activities. 
Assumptions and basic characteristics of Market Spirituality 
The first assumption is that people's spirituality can be trained and the market is 
where people's spirituality is being trained. As mentioned in the beginning of Part 4, 
spirituality may involve mystical and ascetical aspects. Since mystical aspect is out 
of our control, our discussion will only focus on the ascetical aspect of spirituality. 
The following discussion tries to construct a linkage between the social economic 
system free market with people's spirituality. Therefore, it is not Christian specific. 
The explanation applies to people with their own religion and people without a 
religion. 
Secondly, the ascetical aspect of spirituality in the market spirituality is unintentional. 
Unlike other ascetical spiritualities in different religions, they are trained intentionally 
and following different spiritual practices or spiritual rituals/^"* Spiritual practices 
and religious rituals are human designed with specific religious purpose, either to be 
more peaceful or more Christ-like etc. They sometimes follow their religious 
Kenneth I. Pargament, Spirituality integrated Psychotherapy (New York: Guilford, 2007), 81-82. 
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doctrines and beliefs to design these religious practices and rituals.^^^ These 
spiritual practices or rituals have their intentional purpose and target. This is what I 
refer as intentional ascetical aspect of spirituality. For unintentional ascetical aspect 
of spirituality, I mean the process of spirituality formation through the participation 
in an unintentional spiritual practice or unnoticed ritual in our daily life. 
Thirdly, I assume the market has dominated and penetrated market in different 
spheres of our life even areas that are not supposed to be economic sphere. The 
most obvious example would be our education system. The market value has 
dominated and penetrated into the educational field. Competition, efficiency and 
cost effectiveness have dominated in our education system. Students are trained to 
be more competitive but not more generous. Educational fundings are allocated 
according to cost effective principle pushing all professors become a article writing 
machine. These are example citing without detail figures backup for I am not going 
to have a detail discussion on the domination and penetration of market in different 
spheres of our life. I will take that as an assertion in this paper for I see no great 
disagreement on the domination of free market in our globalized world today. Also, 
my argument does not require a very specific definition on the extent and level of 
domination and penetration. I believe there is not much debate on the domination 
and penetration of free market's value into different spheres of our life. 
5.4 The Formation of spirituality in our daily routine 
In this section, I will use a model to describe the content of spirituality so that we can 
better understand how our participation in the free market activities will form our 
spirituality. The model is used as a tool to describe the nature of participation in 
Kenneth I. Pargament, 81-82. 
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the free market activities has the same effect of doing intentional spiritual practice. 
Although the existence of the free market does not serve this purpose, I would argue 
due to its penetration and dominance in different spheres of our life the free market 
actually is forcing us to participate in activities with the same effect of spiritual 
practice. The outcome of participating in these spiritual practices is our market 
spirituality. 
In the following section, I will elaborate Kenneth I. Pargament and Scott Alexander's 
model of spiritual practice as the analogy for the free market. They divide the 
pathways of spiritual practice into three levels. Firstly, Pargament refers as the 
pathway of knowing or, according to Scott the mind level. Secondly, Pargament 
refers as the pathway of acting or, according to Scott the body level. Thirdly, 
Pargament refers as the pathway of relating to others or, according to Scott the Heart 
level.136 In the following discussion, I will mainly use Pargament's term in order to 
avoid confusion. The main idea of their model is that people use different ways to 
search the deepest meaning of their live and this does not stop at the cognitive level 
137 
but extend to the their actions and relationship with others. 
The model proposed by them is by no means exhaustive or the only model. There 
may have different spiritual practices in different religions and secular fields.^^® The 
reason for choosing his model as foundation of analysis is that it nearly covers all 
aspects that I want to address in the concept of market spirituality. Also, its simple 
division conforms very much to our common sense understanding of spirituality that 
136 Kenneth I. Pargament, 78-85 and Scott W. Alexander, 3-4. 
Kenneth I. Pargament, 78. 
Daniel A. Helminiak, The Human Core of Spirituality (New York: State University of New York, 1996), 
31-32. 
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includes our knowing, action and relationship with other people and our God. 
However, I must emphasize that I use the model analogically only. The original 
purpose of the model is to describe the pathways that people will go through 
intentionally to search for their ultimate destination. This is in Pargament's term 
the three levels pathway of spiritual practice. However, free market is not the place 
people intentionally participate for the purpose of spiritual practice. Instead, 
people participate in the free market activities for other purposes. Therefore I am 
not saying that people intentionally participate in the three level spiritual practices in 
the free market. I use the model analogically to indicate that the free market 
provide the same pathways of spiritual practices. The only difference is that people 
participate in free market activities unintentionally. In short, my belief is that our 
spirituality is formed through the basic processes proposed by Pargament including 
knowing, acting and relationship with others. The other reason for me to choose 
Pargament's model is because the three levels model is less religion specific. This 
characteristic provides us the room to apply it to explain how a 'secular' economic 
model may involve in our spiritual formation. 
5.4.1 Pathway of knowing in the free market 
'Knowing' may be the first step in the pathway of spiritual practice, it is not only an 
intellectual exercise but also finding the answer to profound questions raised in our 
life. It also forms our basic understanding of the world we are living and our 
i d e n t i t y . 139 christians acquire their knowing through reading the Bible. Other 
religions also have their sacred readings which convey the basic knowing of their 
belief. Even some 'postmodern' religions which do not have their sacred readings 
also have their pathway of knowing. The difference is some of them may be more 
139 Kenneth I. Pargament, 80. 
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individualistic that their knowing come from individual reflection instead of a 
common accepted text for they don't accept authoritative t e x t , ® There is also 
divergence in their sources of knowledge, as some religions will based on their sacred 
scripture or revelation and other will base on their own reasonable discovery.工斗工 
One important common ground is that knowledge would be the most fundamental 
part of one's spirituality. Of course, there are different levels of knowledge. The 
knowledge in discussion would be the knowledge concerning people's profound 
understanding and meaning of one's life and one's identity. 
How do people acquire knowledge through participation in the free market? There 
is no scripture or menu in participation in the market. People acquire the 
knowledge through the process and outcome of participation in the free market 
activities.142 This is a concept called experiential learning which can be defined as 
the sense-making process of active engagement between the inner world of the 
person and the outer world of the environment� People learn from the 
experiences in the market that what is right and what is wrong through the 
participation in the market. Competitiveness becomes a virtue in our free market 
economy because people experience the winning experiences when they gain 
competitiveness and lose when they don't. People learned to become a consumer 
when the role they play with satisfaction is mainly consumer. This will be 
elaborated later in the consumerism spirituality. 
1 叩 Daniel A. Helminiak, 10-11. 
Kenneth I. Pargament, 80-81. 
142 Colin Beard & John P Wiloson, Experiential Learning (London: Kogan Page, 2006), 110-112. 
Colin Beard & John P Wiloson, 19. 
- 6 7 -
5.4.2 Pathway of acting in free market 
Action or exercises is important in spiritual practice. For example, Benedict outlined 
the daily routine and contours of life in a monastic community with certain principles, 
balance and simplicity. It includes regular schedule of prayer and work, etc.i44 
The Ignatius exercises also emphasize the highly structured retreat that included the 
meditation； contemplation, applications of the senses.^ "^^ Action is the fundamental 
process for people to learn and spiritual training. Therefore, the action or 
participation in the free market does give people an unintended process of learning 
or part of spiritual training. They learn through the process of action. As 
explained in the above section, people learn not only through classroom learning 
intentionally but through experiences unintentionally. 
There are reciprocal relation between the action and spirituality. On the one hand, 
as just explained, people learn through different experiences gained in consistent 
participation in free market. On the other hand, they will act out naturally what 
they learned and internalized by their experiential learning. Therefore, action is 
one of the channels for the value of the economic system penetrating into individual 
spirituality. On the other hand, it reflects people's spirituality. 
In the free market, given the rules and system, people will be motivated to, awarded 
to and punished not to do certain things. Actions that consistent with these rules 
will be awarded and others will be punished. This creates a social norm of our 
action to conform to these rules so as to avoid becoming a loser. Therefore, 
individual has pressure from both the social rules and peer pressure to act in a 
1 似 Robin Maas & Gabriel o'Donnell, 64-65. 
Robin Maas & Gabriel o'Donnell, 174-175. 
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certain way according to the economic rules. For example, as most people are 
acting according to the self-interest assumption in the free market, both the social 
pressure and the rule of the game will drive you to act in the same way. By 
I 
repeatedly acting in this way, it becomes internalized value of the market participants. 
We can also use the same mechanism to explain how consumerism and competitive 
spirituality become part of our characteristic of spirituality. 
5.4.3. Pathway of relating to others in free market 
Relationships are more than a pathway to a continued connection to the sacred; they 
are carriers of their own sacred meaning. From this perspective, relationship with 
family, friends, and community can be profoundly spiritual in themselves.^"^^ People 
seek spirituality through intentionally connected to others such as in congregation, 
shared worship and other religious and non-religious gathering. However, people's 
spirituality are also formed and expressed in unintentional relationship with others 
such as in your family and in your work place. To admit relationship as part of one 
of the pathway to train our spirituality； we acknowledge that spirituality can be 
mutually affected. This is very important aspect to understand market spirituality 
as it support the view that people are being affected by how other behave. When 
the level of market domination increase, there is higher chance the people are being 
affected by others' behaviours and value in the free market. 
5.5 Common examples of market spirituality 
In the following section I will list and elaborate several concrete and typical example 
of market spirituality. Although spirituality cannot be divided for individual, the 
following tries to single out some common outcome on people's spirituality from 
1 恥 Kenneth I. Pargament, 85 
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specific characteristic of the free market. 
5.5.1 Believing in the self-regulatory mechanism 
people participating in the market activities are trained to believe that 'when they 
follow the rule, the best outcome will follow'. Market is supposed to be free. One 
of the main spirits and characteristics of the market is that there is no explicit 
meaning and goal besides profit maximization. However, it had become the 
spirituality of people consistently participating in market activities. We get used to 
live in a society without meaning. The free market economy as a whole drives us 
not to think about our meaning but just to follow the rule. The outcome is one 
loses his ultimate meaning and loses the momentum to look for the ultimate 
meaning of life. The belief in the invisible hand and self-regulating mechanism has 
spread from economists to market participants. 
It is different from the technical reason described by Tillich in his context. I would 
refer it as a mystical reason which people believed and took it for granted in their 
rationality. The danger and theological question drawn from this spirituality is that 
people get used to stop looking for their ultimate concern but follow the mass or big 
machine. The spirituality in this respect will be people living in the market economy 
will on the one hand get used to follow the invisible hand and on the other hand feel 
unfulfilled, or estranged, for losing one's ultimate concern. Tillich had address this 
aspect people limitless wants, which liberal economists postulated, comes from the 
very nature of the market itself since without a ultimate concern, nothing can satisfy 
people's need严 
� Paul Tillich, Religious Situations, Chapter 1,1-4. 
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5.5.2 Competitive spirituality 
Given the market mechanism depends heavily on the process of competition, it 
becomes part of the main activity to train people's spirituality. The reason is that it 
is assumed that competition will bring growth and growth is the argument for the 
free market/^^ For competitive spirituality, I refer to two aspects. Firstly, I refer to 
the competitive nature of human relationship and, secondly, the attitude of taking 
loser as normal in our spirituality. The first aspect is easy to understand that since 
competition is a must in the market. People transcend this finite relationship into 
infinite that they start to think that competition is a natural relationship among 
human beings. Since self-interest is the premise of the whole market economy, 
people are trained to be individualistic as well as competitive with others. Those 
who do not follow this rule will be punished for not competitive enough. In cultural 
perspective, 'competitive' becomes a positive value in our society. Education is to 
train student to be competitive in the society. Companies look for people with high 
competitiveness. School competes for students in different levels, such as in 
secondary and tertiary level. 
On the other hand, the competitive spirituality refers to people's attitude towards 
the losers in the process of competition. Since competition is projected as a norm 
and must in the market, losers seem to be inevitable. The question left is not why 
loser exists but who should be the loser. According to the principle of free market, 
it is justified to have loser as long as people are given 'free' choice. This mindset 
makes us take the disparity between poor and rich for granted no matter how serious 
it is. It seems to us that there is no other alternative as we accept the rule and 
value of the free market rationale unreservedly. The theological questions posed by 
1 站 Milton Friedman and Rose Friedman, 65. 
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this spirituality is that what how should theology or Christians respond to such 
'necessary scarifies' view?^^^ 
Economists explain the necessity of competition by the existence of 
scarcity. .However, it also presupposes the individualistic relationship in the first 
place so that people have to compete in order to face the scarcity problem. Polanyi 
suggests that there is no problem of individual starvation as everyone belongs to a 
community which will consider eveyone's interest at the same time. However, once 
market has dominated in our society, people only concern their own interest and 
competition becomes a must. Therefore, they are by no means giving a theological 
answer but substituting another problem with the other only. 
5.5.3 Detachment relationship among human being and between human being and 
the nature 
Division of labour is one of the foundations for market. Given the division of labour, 
consumption and production are being separated. People consume without seeing 
the production process and the life of the workers. People have relationship with 
the product they consume but with no relationship with the people who produce it 
and materials used to produce it. People participate in such kind of activities will 
form a kind of knowledge that product come from the market and what is needed to 
consider for the purchase is the price and the satisfaction generated from the 
product. For example, when we consume our sports shoes we will not see and 
know the harsh working condition of those workers working in Vietnam and China. 
When we enjoying the profit of limited company, we cannot see many of the workers 
1 卯 Jung Mo Sung, Desire, Market and Religion (London: SCM, 2007), 90-91. 
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are being exploited in different ways. 
We are trained through the pathway of knowing and acting to have this detachment 
spirituality. People are connected originally, be the market separated us and 
trained us to believe it as truth. More importantly, we act as if the stories and 
people behind the production and profit really don't exist. The same logic also 
applies to the relationship with our nature. We exploit our nature to have mass 
production but consumers can only see the product without seeing the destruction 
on the nature. ^^ ^ The outcome is that people have accepted the exploitation on 
workers and nature as the necessary 'sacrifice' for the development of the economy. 
152 I refer the detachment as spirituality since it becomes a belief of people that the 
market provide what they need. The necessary cost of the product is the price they 
pay. They believe and act as if they were detached from other people and the 
nature. 
5.5.4 Consumerism 
Consumerism is another typical example of market spirituality concerning people's 
identity. Unlimited spending and consumption is the momentum for the free 
market economy to grow continuously. Governments try very hard to stimulate 
people's private consumption in time of depression. Profit-maximizing private 
enterprises try even harder to stimulate and encouraging people to spend. People's 
desires are being stimulated by various means like advertisement and different kinds 
of marketing strategies etc. People are trained to believe that satisfying personal 
William T. Cavanaugh, 39-43. 
151 William T. Cavanaugh,.42-43. 
Jung Mo Sung, 17. 
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desire through consumption is one of the basic needs of our l i v i n g ^ people 
transform needs to wants. The foundation of exchange has shifted from need 
based into wants based.丄^斗 people consume not because they need the product but 
because they have a want and the satisfaction is higher than the price of the 
product 严 
Besides, consumerism refers also to how people define themselves. Under the 
production method of division of labour in the free market economy, production and 
consumption are separated. The satisfaction and work are usually separated. 
Work does not necessarily generate satisfaction in our economy. Our work only 
provides us the monetary power to consume. Therefore, consumption becomes 
where our source of satisfaction. This repeating satisfaction from consumption has 
trained us to be a consumer. Consumer here is not only a role in the market but 
refers to the internalized belief. The outcome is that we seek satisfaction or 
ultimate meaning of life through the pattern of consumption. In other words, we 
believe consumption is our source of life energy. However, it cannot be lasting. 
Consumption can only provide temporary satisfaction which creates unsettled 
restlessness in u s ? We want to 'buy' what we lack. We try to buy peace and 
knowledge. We want to be served rather to serve as consumer are the one to be 
served. We serve our wants and try to satisfy it instead of discerning what want is 
to be satisfied. We seek to accumulate more wealth so that our wants can be 
satisfied as much as possible. Consumerism becomes our spirituality in the level of 
Jung Mo Sung, 34-36. 
Robert G. Simons, Competing Gospels (NSW: E J Dwyer, 1995), 25-28. 
Economists use different theory to project the exchange process. Some will use the marginal 
exchange value to measure when will people willing to conduct the mutually voluntary exchange. 
No matter what theory or concept they use, the underlying assumption is the same that people will 
be willing to conduct an exchange when the satisfaction is higher than the cost. 
156 William T. Cavanaugh, 33-35. 
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knowing, acting and relationship with other people. 
5.5.5 Commodification 
Commodification and consumerism are closely linked. It is hard to determine which 
one is cause of the other. However, they are the product of the free market 
economy. Commodification refers to the process of seeing people, human 
relationships and our nature as if they were commodities that can generate profit for 
them.157 For the coordination of market depend on the invisible hand which highly 
rely on the self-interest motivation. Through participation in the buying, selling and 
production process, people are trained to see people not as people but as a means to 
earn profit. Nature is not nature but a means to capture profit. Human 
relationships are built upon self benefit or a better decorated term 'mutual benefit'. 
Therefore, the setting of the market and the rule of the market are assumed and 
encourage people to focus at the profit or benefit it can generated from participating 
in the market activities/^^ As market has penetrated into different spheres that are 
not supposed to be dominated by market, people are trained to see things' people 
and relationship as commodity through these monetary and non-monetary exchange 
activities. 
5.5.6 Short summary 
Up to this section, I hope I can successfully point out one of the unintended outcome 
of free market economy on our spirituality. Also, I hope I can give a clear and 
concrete explanation on the concept of market spirituality. Also, I hope I can show 
that how it penetrates into different spheres of our life and manifest in different 
Colin C Williams, A Commodified World (New York: ZED, 2005), 14-16. 
现 Colin C Williams, 14-16. 
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characteristics I elaborated in section 4.5. The purpose of this section is to bridge 
the inadequacy of previous theological research on free market. In next section, I 
will try to elaborate two possible theological significances of the concept of market 
spirituality. 
5.6 Theological reflections on market spirituality 
Our Christian spirituality is not just concerns what we should do. We also need to 
consider what is underlying our culture and formation of spirituality. If the above 
analysis is correct to some extent, there is one important implication to Christian that 
we are at war in the spirituality level. If we don't have a strong spiritual training we 
are also being trained by the free market or other social system at the same time. 
Our spirituality is being trained all the time all the way. I am not proposing a 
naturalistic view that everything is divine. Instead, I only propose that our 
spirituality will be affected by both intentional practice and unintentional way of 
living. This section aims at making use of the concept market spirituality 
constructed above to show its importance and significance to Christian theology. 
This section is not and cannot create a complete Christian theology of market 
spirituality. This section can only view as an introductory section for possible 
further research based upon the concept of market spirituality. It also aims at 
showing the theological value of market spirituality. 
5.6.1 The penetration of the market spirituality into our church and individual life 
The most important significance of the concept of market spirituality is that it 
reminds us the effect of free market is penetrating and unavoidable as long as you 
are living in a free market economy. The penetration is not necessarily through the 
system but through our spirituality. We may bring the market spirituality into the 
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church. There is a greater risk emerged when more of the church members are 
trained with the market spirituality. The outcome is the market spirituality has also 
penetrated into our church. Our church value and policy will be affected. In the 
following I will show an example demonstrating how market spirituality can affect 
our church culture. 
I will use Consumerism as the demonstrative example. What is the identity of a 
Christian in church? We should be a producer or a consumer? John 15:5 Jesus 
said "I am the vine; you are the branches. If a man remains in me and I in him, he will 
bear much fruit; apart from me you can do nothing." Bear fruit is one of our calling. 
We are being called to produce. We are called to manage the world. We are 
called to love one and other. We are called to preach the gospel to the end of the 
world. We are not called to consume. That point I do think is undisputed among 
Christian. However, what we can observe nowadays is we use a consumption 
attitude to go to church. We evaluate our cost and benefit in going to church or 
participate in church activities. There are more and more Christian marketplaces 
that cater for Christian's wants but not need. Books and songs are targeting our 
wants. Many churches have shifted their Worship program to serve their 
congregation's want. I don't have a proof for the above claim. I just want to raise 
the question for us to reflect whether the same problem is happening in me and in 
our church. I am not arguing against all market activities but to argue the 
spirituality has come and exerted its influence on our church culture. 
5.6.2 Contrast with the Christian Spirituality 
Mat 22:37-38: Jesus replied: '"Love the Lord your God with all your heart and with all 
your soul and with all your mind. ‘ This is the first and greatest commandment 
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The commandment is clear and does not need too much interpretation. We are 
called to love our God wholeheartedly and our labour. The market spirituality drive 
us away from these two great commandments. I am not going to address the 
inconsistency of the market spirituality with the Christian spirituality in details since 
this is not the main purpose of this paper. This paper aims at constructing the 
concept of market spirituality so as to answer one more fundamental question that is 
why we don't act in accordance with the commandment. 
The danger and significance of the concept of market spirituality does not lie in its 
inconsistency with our Christian value. We can easily identify it once we aware its 
existence. However, it comes into our spirituality so silently and unintentionally. 
That makes it dangerous and requires our concern. With this market spirituality in 
mind we understand why it is difficult to equip with what we know is right. It is 
because we have another spirituality trained in the free market. We seek our 
Christian spirituality very hard but we are unintentionally being trained with the 
market spirituality for the rest of our time. The significance of the concept of 
market spirituality is that it reminds us the unintentional effect on our spirituality 
through consistent participation in market activities. Also, it helps us to notice 
different possible areas can the market has effect upon us. 
The significance of the impact of market spirituality on people and Christian 
community should not be undervalued for its unintentional effect on us and its 
power of penetration. We have been very much concern the doctrines of church. 
However, we must be aware the implicit impact on us in individualist level and in 
church level. 
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6. Conclusion 
We have no choice but to participate in the free market in this and the generation to 
come. There is not a sin at all in participating in free market activities. However, 
as a Christian we understand the importance of 'spirituality' to every person's live. 
Both Christian and non-Christian seek many ways to train their spirituality so as to 
have a better life. However, we seldom notice or pay the same attention to the 
impact of free market on our spirituality. The reason is that we have many 
unrealistic beliefs over the free market. We believe it can provide us the freedom 
so we seek every effort to protect it. I challenge that it is not necessarily true in 
reality. Throughout the paper, I use different arguments to show that our belief on 
free market is not totally correct and we overlook its impact on our spiritual life. I 
summarize people's unrealistic beliefs and unnoticed impact on our life as the 
spirituality of the free market. I hope I can convince the reader that we can't take 
the belief and practices of the free market for granted. We cannot escape from it 
but we can definitely participate in it with cautious. Also, as a Christian' our first 
and second greatest commandments call us to love our God and our neighbor. It 
becomes our responsibility to reflect and react to the free market's possible negative 
impacts us and on others. 
The research does not end here but will proceed to look for a deeper response from 
a Christian perspective. As mentioned at the beginning of the thesis, it is not the 
purpose to provide a full response to the problems exposed in this paper. Therefore, 
I believe it is valuable to have further research on areas inspired by this paper. 
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